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“I will be your God and you will be My people” expresses the heart of God in relationship.  God’s covenant binds Him to us and us to Him.  Understanding the binding character of the covenant, the signs and seals, the granting of gifts, the offering of sacrifice, the fellowship of a meal, and the necessity of the bond in blood satisfies the yearning of our hearts to rest in the love of God our Creator and Redeemer.

In this study we will explore the nature and diversity of the divine covenants, their unity, their promises, and their benefits for us, the believers.  We hope to establish and strengthen our faith in God and His promises to us as we grow in our understanding of covenantal relationship.  We hope to discover the basis of God’s provision, God’s protection, God’s pity, God’s preservation, and God’s pursuit of His enemies while growing in grace and in the knowledge of Jesus Christ, the Christ of the covenants.  
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If you want something to keep you close to God and give you the confidence that you are never without Him, then you are looking for God’s covenant.  God relates to His people in covenant.  God’s covenants provide the foundation and structure for life.  For true assurance, you want to become enmeshed in the reality of God’s covenants in order that you may benefit from their promises and their surety.

What is a covenant?  We may as well be trying to define motherhood.  Instead, let’s listen to an example from O. Palmer Robertson’s book Covenants.  

“This was our first time to be surrounded by a group of angry cannibals, but God delivered us.” (From an old missionary diary; Garlock, H. B. Before We Kill and Eat You, ed. Ruthanne Garlock. Christ for the Nations, Dallas, Texas, 1974: 75).

“Five missionaries were surrounded by natives with cutlasses and spears, threatening to kill. A native boy had disappeared from the missionary school and the missionaries were being blamed. Since the natives were cannibals themselves they may have suspected that the missionaries had eaten the poor lad. That evening King Tho and his elders returned, begging the missionaries to overlook what they had done in anger. The child had returned on his own, safe and sound. 

After the apology the throat of a white bird was cut. The blood was sprinkled first on the missionaries and then on the natives. The chief declared that a blood covenant had been made between the two parties. Never would they shed the blood of the missionaries and never would the missionaries shed the blood of the natives. All future generations on both sides of the covenant were committed by this ceremony.” (Robertson, page 7)

Today we enter into contracts. We sign them and seal them and have them notarized to indicate that we have entered into a legally binding oath that is violated only with severe legal consequences. 

There are differences, however, when we talk about the covenants of God. God established a covenant with creation, a/k/a the covenant of works or the covenant of favor; and the covenant of grace, which was revealed in the covenants with Noah, Abraham, Israel, and David and climaxed in what we call the new covenant in Jesus Christ.

The Character of Covenants

1.  A Bond.  A covenant is a bond in blood sovereignly administered.  It is a bond of life and death.  It is inviolable.  It is relational.  The result of a covenant commitment is the establishment of a relationship “in connection with,” “with,” or “between” people.  

God’s covenants are divine.  They are established by a verbalized declaration of the character of the bond being established. God speaks to establish His covenant. He commits Himself to His creation and declares the basis on which He shall relate to it. 

2. A binding oath.  This oath might be verbal alone or a symbolic action might be attached to it or the granting of a gift, the eating of a meal, the setting up of a memorial, the sprinkling of blood, the offering of sacrifice, the passing under the rod, or the dividing of animals.  The oath establishes the commitment being made.  

3. Signs.  Covenantal signs enforce the binding character of the covenant.  Examples include the token of the rainbow, the seal of circumcision, the sign of the Sabbath, baptism, covenantal meals like Passover and communion.  (Rings in a wedding covenant ceremony are tokens and pledges of the “constant faith and abiding love” of the persons entering marriage.)

4. Cutting.  The binding character of a covenant is related to a terminology of “cutting.” Animals were cut in a ritual ceremony, e.g., Genesis 15. This cutting indicates a pledge to the death at the point of covenant commitment.  Dismembered animals represent the curse that the covenant-maker calls down on himself if he should violate the commitment which he has made.  (Jeremiah 34.18)  Israel was disloyal to their covenant commitments and so called down on themselves the curses of the covenant.  Therefore, Jeremiah 34.20.  

5. Bond in blood. Blood represents life.  The life is in the blood. (Lev. 17.11). The shedding of blood represents a judgment on life.  Blood sacrifice emphasizes the interrelation of life and blood. The pouring out of life-blood signifies the only way of relief from covenant obligations once incurred.  The cutting of the covenant commits the parties to loyalty on pain of death. Once entered, nothing less than the shedding of blood may relieve the obligations incurred in the event of covenantal violation.  

“In the case of a ‘covenant,’ death stands at the beginning of a relationship between two parties, symbolizing the potential curse-factor in the covenant. In the case of a ‘testament,’ death stands at the end of a relationship between two parties, actualizing an inheritance.” (Robertson, page 11)

6. Life and death.  The death of a covenant-maker comes about in two stages, first in the symbolic representation of the curse, anticipating possible covenantal violation, and then actual death.  The representation of death is essential to the inauguration of a covenant, but only in the event of covenant violation does actual death of the covenant-maker occur. 

Jesus’ death was a substitutionary sacrifice. Christ died as a substitute for the covenant-breaker.  Because of covenantal violations, people were condemned to die. Christ took on himself the curses of the covenant and died in the place of the covenant-breaker. His death was a covenantal act, not testamentary.  Christians are heirs of God by the process of adoption into the family of God, not by the process of testamentary disposition. 

7. Provisions.  The provisions of God’s covenants may include aspects which continue beyond those people then living at the time of the cutting of the covenant. (Deut. 7.9; Psalm 105.8)  

8. Unilateral.  God’s covenants are unilateral. There is no bargaining, negotiating, bartering, or contracting.  They don’t change. The terms are dictated by the sovereign Lord of heaven and earth.  He is the Divine Suzerain. 

The Extent of Divine Covenants

1. The relationship of God to humanity prior to Noah was covenantal. The order established by creation is covenantal.  

Jeremiah 33.20-26; Jeremiah 31.35f.  The covenant with Noah does not mention stars.  God ordained statutes concerning day and night as part of the creation orderings. 

Hosea 6.7.  The people of Israel like Adam have transgressed the covenant.  After the manner of men, Israel has broken the covenant.  Israelite man in his relation to God is compared to non-Israelite man in his relation to God. Israel has transgressed the covenant and broken it just as non-Israelite man has broken the covenant.  

The covenant of creation.  A bond of life and death is present between God and Adam.  God sets the terms. If Adam refrains from eating the forbidden fruit, he lives. If not, he dies.  God sovereignly administrates this relationship.  After the fall into sin, the Covenant Lord sovereignly committed Himself to establish enmity between the seed of the woman and the seed of Satan (Gen. 3.15). This set the stage for a life-and-death struggle. God’s bond results in life for the seed of the woman and death for the seed of Satan.  We will be looking at this covenant of creation in more detail.  God’s covenants extend from creation to the consummation of the covenant in Christ, from the beginning of the world to the end of the age.

The Unity of the Divine Covenants

This is important to grasp.  God’s multiple bonds with His people unite into a single relationship.  Details may vary, but the covenants of God are one. First, God’s covenants manifest a structural unity, and secondly, they manifest a thematic unity.  So by structure and by theme, God’s covenants are one.  

Each successive covenant builds on the previous relationship, continuing the basic emphasis already established.  In the progression of the covenant of grace we can find a unity in historical experience as God deals with His people.

The framework of covenant is “I will be Your God and you will be My people.” God desired to set aside a people to Himself.  The covenant of grace begins within the pronouncement of the curse in the covenant of creation or the covenant of favor/works.  In Adam all die, but in Christ those that are His live.  Christ is the seed of the woman promised in Genesis 3.15.  The covenant of redemption was settled before the foundation of the world, before creation. Christ is Abraham’s seed.  He is the fulfillment of the Law.  He is the son of David and also David’s Lord.  

The covenants are not individual, but progressive, advancing the original purposes of God to a higher and higher level of realization.  Exodus 2.24 speaks of one covenant.  Read also Exodus 6.4-8.  Over and over, God remembers His covenant with Abraham and acts for Israel. The Law was given to a redeemed people. The covenant with David pictures the same continuity. 2 Samuel 7.6; cf. v. 23; 1 Kings 2.3f.  David, e.g., permanently established the place of worship because Moses anticipated just such a development. (Deut. 12.5, 11, 14, 18, etc.) David’s song evidences a fulfillment of God’s covenant promises to Abraham in 1 Chronicles 16.15-18. 

Though under a Davidic covenant, Israel’s national devastation is understood in terms of their violation of the stipulations of the Mosaic covenant.  The history supports the unity of the covenants.

We also see unity on the basis of the genealogy.  David’s son is not simply heir of the covenant promise made to David. He is heir of the covenant promises made to Moses and Abraham as well.  In Deut. 5.2, 3 the covenant is renewed.  The people renewing the covenant were at Horeb because they were in “seed” form.  Every generation of subsequent believers was present at the time of the making of the ancient covenant by the genealogical principle. (Psalm 105.8-10) The genealogical emphasis contains the idea of eternal succession.  In every generation the line of God’s covenant people will be maintained. We call them “the remnant.” See also Acts 3.25. 

 Isaiah 59.21 speaks of the gift of the Holy Spirit in these terms.  The gift of the Spirit to new covenant believers comes in fulfillment of the covenant promises to Abraham. (Gal. 3.13f.)  

Israel is not restricted to an ethnic community.  Paul deals with this in speaking of the ingrafting of the Gentiles in Romans 11. People from all nations may become a vital aspect of the branch of God’s people by faith.  They are not all Israel who are descended from Israel. (Romans 9.6)  Rather, the descendants are the children of promise, those who relate by faith. But we must not see the grace of God in salvation as against creation’s order or as against nature. The grace of God in salvation is against sin and redemption restores the order of creation.

The new covenant is not distinct but rather the consummate fulfillment of earlier covenants.  We are speaking of an organic relationship.  Jeremiah 31.31ff.  The substance of the law is the same in the new covenant but the mode of its administration differs.  In the new covenant, the law of God is written on the heart, not on tables of stone.  It is internal, not external.  Ezekiel 37.24-26 also. 

By the new covenant, all the promises of God find their consummation. Jesus inaugurated this new covenant at the institution of the covenant meal.  Passover now is a reality to be enjoyed.  

As to the covenant of creation and the covenant with Noah, we still see that man continues to exist as being made in God’s image with certain obligations to the Creator. He still has the responsibility to multiply, to subdue the earth, and to offer the labor of his hands to the glory of the Creator.  In Noah, we see the preservation, a people preserved.  

Thematic unity

1. God is with us.  Genesis 17.7; Exodus 6.6, 7; Exodus 19.4, 5; Lev. 11.45; Deut. 4.20

2. I will be Your God and you will be My people.  2 Kings 11.17; Ezekiel 34.24; Zechariah 2.1l, 8.8, 16.  As the king is in covenant with God and God is with the king, so also God is with the people under the king.  2 Cor. 6.16.

God dwells in the midst of His people. From tabernacle to tent of meeting to temple to the city of God, we see the reality of God’s residing among His people. It involves the incarnate Christ, the church of Christ, and the final glorification of God’s people.  When God dwells in the midst, He seals the reality of the fact that He is our God and we are His.  The tabernacle was to be constructed that God might dwell among His people. (Exodus 25.8) (Ezekiel 37.26-28)  

The climax of this theme culminates in a single person, in Christ—not in the tabernacle, but in Christ.  Christ embodies in Himself the essence of the covenant.  Isaiah 42.6; Isaiah 49.8; 55.3, 4.  Both kingdom and covenant unite under Immanuel.  It is not “the” blood of the covenant, but My blood of the covenant. (Matthew 26.28)  As king-mediator, Christ does not administer merely the laws of the kingdom, but Himself. Jesus is the heart of each covenant, and in each covenant we must look for Him and find Him.

Diversity in the Divine Covenants

We have seen that the covenants of God are one, both in their structure and in their themes.  There is a unity which characterizes God’s dealings with humanity from creation to consummation.  Yet in addition to unity, we can also talk about diversity in the covenants.

Many theologians talk about a pre-creation covenantal bond among the Godhead.  You may have heard pastors speak of a “covenant of redemption,” or the “eternal covenant,” or the “counsel of peace,” or the “counsel of redemption.”  They are talking about an agreement pre-creation in which God the Father, God the Son, and God the Holy Spirit agree as to what part they will play in the economy of salvation.  This is to show the intention of God from eternity to redeem a people to Himself and to affirm that before the foundation of the world God set His covenantal love upon His people.

Now we cannot show from scripture that such a covenant exists, but we can affirm the role of redemption in the eternal counsels of God.  Certainly, there is a pre-creation ordained order of salvation.  Whether or not it was a “covenant” with terms and conditions among the Godhead, we cannot prove from Scripture.  So perhaps the term “counsel of redemption” is most accurate.

A second distinction can be made between the pre-fall and post-fall covenants.  For pre-fall covenant, some use the term “covenant of works,” some “covenant of favor,” and some “covenant of creation.”  All apply to God’s relation to man prior to the fall.  The term “works” was chosen to emphasize the testing period Adam went through.  If Adam chose properly, a “work,” then he would receive the blessings promised by God.  It would have been a work of faith that merited salvation.  Others call this same covenant the “covenant of favor” to indicate that God was being gracious to Adam even in the pre-fall covenant.  The favor was that God provided a promise for obedience when He had the right to expect perfect, personal, perpetual obedience from Adam on the basis of the Creator/creature relationship alone.  He didn’t have to make the promise of life for obedience.  That promise in the case of obedience indicated favor.

Still others call this same covenant a covenant of creation because it was made at the time of the creation of humanity.  

After the fall we speak of the covenant of grace, for since the fall God graciously provided the means of relationship despite sin and a way back to the Father for people living in the estate of sin and misery.  It is not that there are no “works,” because in the covenant of grace Christ works for the salvation of His people.  His accomplishment of righteousness for sinful human beings is the work. Romans 5.  Likewise, Ephesians 2.10 tells us we are created in Christ Jesus unto good works.  The final judgment of man is according to works.  Salvation is by faith, but judgment is by works.  

We will be looking at these three views of the pre-fall covenant in more detail.

A third distinction relates to the diversity of administration within the covenant of grace.  Before Christ, we speak of the “old covenant.”  After Christ, we speak of the “new covenant.” The old covenant, or OT, is a shadow of the new, a period of promise and prophecy.  The new covenant, NT, is fulfillment of prophecy, the reality of the shadow, and realization of the promises.  The Incarnation sets the dividing point.  Hebrews and Galatians can tell you more about the contrast between the OT and NT.  One contrast is legalism versus graciousness, another “before faith came” and “faith has come” (Gal. 3.23, 25).  Yet the unity, the single way of salvation, is that the inheritance of God’s blessing is not based on law, but on promise. (Galatians 3)  Law under Moses was never intended to function apart from promise.  When people separated from the promise dimension of the Law, the Law could never provide a way for making sinners righteous.  Shadowy rituals have to give way to the reality, Christ Jesus our Lord.  The law-covenant under Moses did not annul the covenant of promise (Gal. 3.17).  Law in distinction from promise was given to reveal sin (Gal. 3.19).  The Law uncovered sinful man’s inclination to self-trust.  The unity of the covenant of grace was not ruptured; rather revelation progressed to bring man closer to Jesus, the way, truth, and life.  God has a single purpose—I will be your God and you will be My people.  God with us.

Robertson says, “In the covenant of grace we can distinguish:

Adam:  the covenant of commencement 

Noah:    the covenant of preservation

Abraham:  the covenant of promise

Moses:  the covenant of law

David: the covenant of the kingdom

Christ: the covenant of consummation (Robertson, page 61)

God through redemption achieves His original purpose of creation.  Each successive covenant expands on previous administrations. Each finds its fulfillment in Christ, who embodies the new covenant.  Grace and truth come in Jesus.

The Covenant of Creation

By the word of His mouth God created all that is.  He declared it good.  He created humanity, male and female, in His own likeness and image.  He established a unique relationship between Himself and what He created.  He also spoke to man and determined man’s role and responsibilities.  He also established unilaterally and sovereignly a life-and-death bond.  Some theologians, like O. Palmer Robertson, call this original bond relationship the covenant of creation.  Others call it the covenant of favor or the covenant of life and still others call it the covenant of works.  First we will look at the position called the covenant of creation.

The covenant of creation is so-called because of the general aspect of the broad responsibilities of humanity to the Creator and then the focal point of the specific responsibility of man arising from the probation or testing command instituted by God.  In this view, to call the original covenant a covenant of “works” narrows the original bond between Creator and humanity and deprives it of its kingdom orientation.  

The general aspects of this covenant are found in Genesis 1.26-28, Genesis 2.1-3, and in Genesis 2.15-18.

God provided creational orderings and holds humanity accountable for obeying the ordinances embedded in creation’s structure.  These orderings are considered inviolable and inherent in the structure of the world as God ordained it.

The first ordinance is the institution of the Sabbath.  It begins with the pattern of God’s creative activity with the structural order of six and one.  In six days God created and on the seventh He rested.  Genesis 2.3 tells us that God “blessed the Sabbath day and sanctified it.”  He blessed this day with respect to His creation and to humanity in particular.  The Sabbath came into being for the sake of man because it was for the good of humanity and the whole of creation.  (Mark 2.27) The Sabbath principle continues even today because of its creational character and the Sabbath blessing.  

In the Law God tells His people to remember the Sabbath day to sanctify it or keep it holy (Exodus 20.8, 11).  Even the beasts are to participate in this rest.  God wants to bless the whole of creation through this institution. 

The Sabbath delivers people from slavery to labor.  By God’s grace, provision for seven days will come from six days of labor.  God gave relief from work 52 days a year or 1 ½ months out of 12.  We must choose this, to cease from our labor.  On the Sabbath, the Lord “refreshed Himself” (Exodus 31.17) It is a time to enjoy what has been created. (Exodus 23.12)  Remembering the Sabbath honors the Lord of creation, the Creator.  By sanctifying the Sabbath, God indicates His expectation for us to bring ourselves and the fruit of our labor to be consecrated before Him, for us to gather in His presence to worship Him, to honor Him.

Israel was to celebrate a weekly Sabbath, a Sabbath year, and a jubilee Sabbath.  The seventh year Sabbath was to protect the land from abuse and provide refreshment to God’s people.  The land was to rest because even though the land is at man’s disposal, the land is the Lord’s.  

The idea is that humanity is not to be captive to the creation.  We were not created to exist for labor alone but to live in the peaceful enjoyment of God’s good creation.  

In the jubilee year all debts were to be cancelled.  Isaiah 61.1-3 uses this sabbatical imagery to describe the proclamation of liberty coming with the Messiah.  Jesus characterizes His personal ministry using the same imagery (Luke 4.18, 19).  In the Sabbath we see the pattern of progress in God’s dealings with His people.  In Psalm 95.11 we see God’s denial of rest for Israel because of their sin in the wilderness.  Because Joshua could not give Israel “rest,” a Sabbath yet remains for the people of God (Hebrews 4.8, 9).  The Sabbath determines much of history for the people of God.  For example, Israel’s 70 years of captivity results from Israel’s sin.  Now the land will observe an enforced accumulation of Sabbaths during the exile (Leviticus 26.33-35).  The years of captivity compensated for Israel’s neglect of the sabbatical principle. (See also 2 Chron. 36.21.)  Daniel speaks of 70 sevens which structure the eschatological expectations of God’s people.  

We have to consider and understand the role of the Sabbath in the origin, the history, and the eschatology of the world to see its significance in the new covenant.  The Sabbath was not abolished.  It is a creation ordering.  Instead we should see how the Sabbath ordinance reaches its consummation in the new covenant.  With redemption comes a consummate restoration and rest.  (Deut. 5.12) Creation originates a people of God and redemption recreates a people of God.

By His resurrection from the dead, Jesus consummated God’s redemptive purposes.  A new creation occurred.  The original creation launches the world, but the resurrection-creation brings the world to its ultimate destiny.  The new covenant radically alters the Sabbath perspective.  We begin the week rejoicing in the rest accomplished by the resurrection of Christ and then we joyfully enter into six days of labor confident of success.  On the first day of the week we bring God the first and the best, and we know He will bless the rest of the week.  We bring God the offering of Jesus Christ and our own gifts and tithes, the first fruits, and we do it gladly, graciously, generously, and under the guidance of the Holy Spirit.  

The Sabbath principle is abiding.  We are to keep the Sabbath holy, refrain from work, restrain ourselves from employing others.  We are to find re-creation and refreshment in the Lord and renew a right spirit within us.  When our society disrupts the Sabbath principle, we bring disaster upon ourselves.

The second creation ordinance is that of marriage.  God saw that it was not good that man should be alone (Genesis 2.18) and so formed an appropriate helper.  Marriage is sanctified by God, ordained from the time of creation.  

The original woman was formed from a part of her husband.  Each subsequent man must leave his parents and cleave to his wife, thus constituting these two people as one. (Genesis 2.22-24)  The oneness is not merely physical but refers to the abiding condition of union achieved in marriage.  “Being one flesh” implies an interpersonal fusion arising out of two and only two entering into such a covenant of companionship.  One man is to be joined to one woman.  (Matthew 19.6, Mark 10.6-8, Ephesians 5.31)  Marriage unites two people.  

The internal order is that the woman was created for the man (1 Cor. 11.9).  The woman corresponds to the man and so is appropriate help.  The woman is not lesser for both male and female are created in the image and likeness of God (Genesis 1.27).  She corresponds because she is equal in personhood.  

In heaven there is no marriage (Matthew 22.30).  In the consummate state the woman’s role as helper comes to an end.  In that state the woman enjoys consummation in her own completeness.  Prior to that she shares with the man the responsibility to subdue the earth to the glory of God.  She joins in the task of forming a culture glorifying to the Creator.  Thus in the gospel there is neither male nor female. (Galatians 3.28) 

Paul sets the creational Genesis 2.18 beside his own “it is good that a man not marry” in 1 Cor. 7.1 due to the present distress.  Thus a man or a woman may remain unmarried.  

All of creation originates from God.  Man and woman are mutually dependent or interdependent.  The man is to love as a saving head of the wife and family.  The man remembers that life comes from the woman in childbearing.  In this she helps fulfill the creation mandate to multiply and fill the earth.  She is to respect her husband.  

Polygamy, divorce, and homosexuality all contradict the creational order of marriage.  Sexual aberrations result in judicial abandonment by God (Romans 1.26, 27).  God accomplishes His purposes of redemption in conformity with creation.  Marriage has binding significance on man-in-redemption.  Marriage mirrors the relationship of Christ and the called-out-ones, His Bride.

The third creational ordering is that of labor.  Meaningful rest comes after meaningful labor.  There is a constancy to labor, a cycle to it.  If there are consequences to breaking the law of the Sabbath, there are also consequences to breaking the law of labor.  Six days of labor are both a duty and a blessing.  

God blesses us with the desire, ability, and means to work.  He gave humanity a creation mandate (Genesis 1.27, 28) to subdue the earth and rule over every living creature, not in domination, but in dominion.  We are to bring out all the potential within the creation in order to offer the most glory to the Creator.  We are to cultivate and keep the garden (Genesis 2.15).  We are to see labor as a principal means by which we enjoy the creation.  We are to have a proper respect for work. (2 Thess. 3.10-12)  Work or labor provides meaningful structure to our existence and is a blessing from God.  Sometimes a person has to get very sick or very tired to come to the realization that work is a blessing to be enjoyed.  It gives us purpose and definition.  

Jesus said that his meat was to do the will of His Father and to finish His work.  He was about His Father’s business.  Jesus came from heaven to earth with a work to do.  He didn’t sit around idly and expect things to come to Him.  He worked.  He labored for the meat that doesn’t perish.  He told us to pray for laborers for the harvest.  He told us to be busy in the work of the kingdom.  We are to use our talents and gifts and everything God has given us to maximum potential for God’s glory.  Get busy.  Get going.  

In addition to the Sabbath, marriage, and labor, God gave a specific command to Adam, humanity’s federal head.  He was not to eat of the tree of the knowledge of good and evil (Gen. 2.16, 17).  This was the focal point of man’s testing.  This is not some spiritual things going on separate from the cultural mandate.  God works in the whole of life.  Covenant is a total-life relationship.  By the time of the new covenant in Christ we will see that the mandate to preach the gospel to all creation merges with the mandate to form a culture glorifying to the Creator.  

The tree stood in the midst of the garden of God as a reminder to Adam that man is not God.  Man is not to determine in his own selfhood what is good and what is evil.  What God says is good is good and what God says is evil is evil.  Adam is God’s vice-gerent, a trustee as it were.  He may have the world under his dominion, but remember who is Creator.  God gave Adam everything to enjoy.  Only one thing was forbidden, but it is still a radical obedience.  Bountiful blessings are not be confused with the position of Creator.  No one but Adam had this choice.  He had the ability to choose submission to God’s word on that basis of “God says” alone.  

Israel faced this test in its wilderness wanderings.  The purpose was to learn that man does not live by bread alone but by every word that proceeds out of the mouth of God (Deut. 8.3).  Existence depends on God, on fellowship with the Creator.  God orders life.  

Jesus knew that (Matt. 4.1ff).  Jesus repulsed Satan’s temptation to misuse power and position for personal gratification.  Jesus is the Son of God but He did not use His rightful powers to alleviate discomfort arising from God’s providential orderings.  God orders life.  

Radical obedience provides the key to blessing under the covenant of creation.  Obey the Word of the Creator purely for the sake of obedience and life in perpetuity will be Adam’s and his posterity.  Adam radically disobeyed and violation of the covenant resulted in death. With his disobedience, Adam was denied access to the tree of life.  He no longer had the ability to be sustained in the condition of covenantal blessing and life.  He had no way of relief from the death curse within himself.  He was in an estate of sin and misery, an estate of total depravity.  He could not save himself and neither can anyone from his posterity.  Salvation, a return to the Father, would have to come another way, by grace.

The Covenant of Favor
While some consider the covenant of Genesis the covenant of creation, others term it the covenant of God’s favor, asserting that Genesis 1 institutes the kingdom of God and Genesis 2 establishes this covenant.  In Genesis 2 God is called Yahweh, the God of covenant faithfulness.

What these theologians stress is that fact that God is owed obedience, loyalty, and worship on the basis of the Creator/creature relationship alone.  God made humans such that they could respond to Him, live with Him in relationship. Without a covenant, God would be the Obligor and man the Obligee.  But with the promise of life upon obedience and death upon disobedience, God obliged Himself to keep a promise and man had a claim upon God to keep a promise.  The claims and obligations were spelled out.  

God initiated this covenant, but God’s promise elevated man to the rank of covenant partner.  Humans owe everything they are and have to God.  The term “favor” is chosen because Adam was to consciously choose for the favor given him by God if he and his posterity abided forever in that favor.   Grace, however, also implies favor but carries with it the forgiveness of guilt.  Jesus Christ in the covenant of grace continually chose for God’s favor even when that favor had completely forsaken Him.  Jesus reconciled and redeemed what Adam had ruined.

God wanted a conscious obedience, a conscious acceptance of the covenant.  Before God initiated this covenant, Adam did what was good because nothing else came to mind.  The test-command brought conflict and an opportunity to choose consciously for obedience.

The forbidden fruit was good for food and probably looked yummy, but Adam was not to eat.  The idea was to learn that “good” is what God commands and says is “good,” and “evil” is what God commands and says is “evil.”  Adam was to judge with righteous judgment, i.e., on the basis of God’s Word and not out of his own mind and reasoning.  By distinguishing for himself between good and evil, he was become like “one of us, knowing…” 

The revelation of God’s favor climaxes in the tree of life, eternal dominion in God’s Kingdom.  After Adam ate the forbidden fruit and plunged humanity into the estate of sin and misery, the way to the tree of life had to be closed by God so that Adam would not eat and live in his fallen estate forever.  It was grace for God to block the tree of life from Adam. 

God wants to bless humanity and live in fellowship with human beings.  God wants us to live in conscious communion with Him in the covenant.  When Adam consciously disobeyed, failing to choose for God and His favor by subjecting his will to God’s will, fellowship with God was broken, and that means eternal death.

The Covenant of Works

In talking about the same covenant, some call it the covenant of works to distinguish it from the covenant of grace.  The Creator God owes nothing to the creature.  All blessing and/or reward from God comes only by way of condescension on God’s part (by favor or grace) and by way of a sovereignly administrated covenant. 

We are not to deny our creaturehood and that fact that we are dependent upon God as the Source of all life and blessing.  (John 15.5)  We do not determine our destiny.  God does.  Jesus understood this when tempted by the devil (Matthew 4).  We have no inalienable claim to God’s blessing and rewards. Job 35.7; Luke 17.10.  God’s covenant dealings with humanity are both sovereign and gracious, imposed by His will alone (Isaiah 40.13-17).  They benefit us, not the Creator (Acts 17.25).  God obligates Himself and is bound by nothing but His own holy Word.  We do not demand from God.  It is God’s good pleasure to give gifts.  We must understand that even if we gave God perfect, personal, perpetual obedience, we would only be fulfilling a debt already owed.  

In what is termed the covenant of works, God promises Adam and his posterity life upon condition of perfect, personal, perpetual obedience (only what Adam owed God anyway as creature).  In this covenant, the term “works” is used to show that Adam faced the alternative of obedience and life or disobedience and death.  Obedient works were the condition laid down for the granting of God’s gracious gift of life.  It is termed “covenant of works” because of Paul’s statement in Romans 11.6:  if we are saved by grace “then it is no more of works: otherwise grace is no more grace.  But if it be of works, then is it no more grace: otherwise work is no more work.”

The Covenant of Life

A few others call this same original covenant the covenant of life because had Adam obeyed, he would have received life for himself and his posterity. 

A side note:  This covenant was made with Adam.  When Eve ate the forbidden fruit she did not die because she was not the Federal Head of the human race.  Nothing happened until Adam ate.  Eve was deceived.  Adam made a conscious choice to disobey the voice of God, choose to obey another wisdom and word, and basically go his own way out of his own reasoning and mind.  He was terribly wrong!

The Covenant of Grace

As we get into the covenant of grace, we must remember that God doesn’t consult anyone to see if he/she likes the idea and the terms.  The covenant of grace is not a covenantal agreement between God and man but between the Persons of the Godhead.  God the Father agreed to give His Son (John 3; Matthew 25.34; Rev. 13.8, e.g.).  God      the Son, Jesus Christ, agreed to give His life a ransom for many (John 10.17, 18).  God the Holy Spirit agreed to apply all that Jesus accomplished in the work of redemption to those chosen by the Father and given to Jesus as His inheritance. (Romans 8).  All conditions of the covenant of grace are fulfilled by the work of God.  Jesus does a work for us and the Holy Spirit does a work in us.  God even supplies the faith necessary (Ephesians 2.8, 1.17, e.g.).  Life depends upon God alone from beginning to end.  God alone saves.

The Covenant of Commencement:  Adam

We now begin to see the unfolding of the revelation of redemption in God’s plan.  It begins in the midst of judgment, as it is through judgment that deliverance comes.

We must remember that God owed Adam nothing after he had revolted against the Creator’s will and aligned himself with Satan.  We need to remember this, as today most think God owes them a living, health, prosperity, and happiness.  The wages of sin is death, and every time there is sin, there is a little death.  By sin we forfeit our claim to life and blessing and we participate in rebellion against our Creator and thus deserve death.

In Genesis 3.14-19 we see God binding Himself by oath.  God initiates enmity between Satan and the woman.  God addresses the serpent first.  The instrument used by Satan to deceive will now crawl on its belly in the dust.  Sadly, the animal world will also feel the effects of Adam’s fall into sin.  As tool of Satan, the serpent must crawl and bear in himself the symbolic reminder of ultimate defeat.

God then perpetuates a continuing warfare by divine initiative.  There will be enmity between Satan and the woman, between Satan’s seed and the woman’s seed.  The woman was the first to be seduced and deceived.  She shall be set at enmity against Satan.  Redemption will be not accomplished apart from the woman (1 Timothy 2.15 – she shall be saved in the Childbearing).  Womankind will play a significant role in the cosmic struggle to ensue.  As Satan works evil to perpetuate the worship of the goddess and idolatry through the Queen of Heaven, a counterfeit Holy Spirit, so also God will have the Christ born under the law, born of a woman.  

Growing out of the enmity between Satan and the woman will come the battle of the seeds.  Cain originates from “the evil one” (1 John 3.12).  He is the seed of Satan, born out of witchcraft.  “I have gotten me a manchild from the LORD.”  Seth, on the other hand, was appointed by God.  Seth and Abel are in the line of the righteous.

By natural birth, Eve, the mother of all living, brings forth a depraved seed.  By grace, however, God establishes enmity within the heart of particular descendants of the woman, i.e., the elect ones who are in fact the Body of Christ, the Elect One.  (See also John 8.44)  The seed of Satan opposes God and His purposes.  Thus womankind struggles with Satan; woman’s seed struggles with Satan’s seed; and “he” struggles with Satan.

“He” is the One destined to crush or bruise Satan’s head.  It is masculine singular in Hebrew.  This One is Jesus the Christ, and as the Body of Christ, believers also will bruise or crush Satan under their feet (Romans 16.20).  Satan will crush or bruise the heel of the seed of the woman.  Each attacks with the purpose to destroy, Satan subversively and Christ openly and mortally.  Thus in the covenant, God binds Himself to pursue His enemies to their destruction.  Jesus Christ came to destroy the works of darkness.  (See Psalm 110, Joshua 10.22-25, Colossians 2.14, 15, and Hebrews 2.14 also.)  The deliverance of God’s people comes through the destruction of God’s enemies.

Satan’s seed dwells among humanity as anti-Christ.  We may not know who they are and are to let Jesus judge what is dead and what is living, but we can say that God’s purposes will be realized only through the destruction of those “vessels of wrath fitted for destruction” which God endures with longsuffering.  (Romans 9.22)  Satan receives no blessing, only the curse.

The woman receives both curse and blessing.  She will have children.  This is not merely reproductive fertility, but the provision of a seed to enter into conflict with satanic seed.  Yet God will multiply the woman’s sorrow in reference to conception, i.e., “the woman is cursed particularly by all the various sorrows associated with her bringing children into the world.” (Robinson, The Christ of the Covenants, page 103)  

The woman is also cursed with excessive determination to dominate, possess, and control her husband.  Her husband ruling over her is also part of the curse.  As she perpetually tries to possess her husband, he will respond by dominating excessively.  Thus we have a curse of marital imbalance.  The counterpart to this curse is in Song of Solomon 7.11:  “I am my Beloved’s and His desire is for me.”  Another translation says, “I (am) for my beloved, and unto me is his desire.”  

Now God turns to Adam.  Though an ingrate and self-willed rebel, Adam finds God to be gracious.  He also receives both curse and blessing.  The blessing is that man will eat bread.  God will provide what is essential for maintaining life even though Adam deserves death and brings death upon all his posterity.  Later, Jesus references the consistency of God’s common grace in Matthew 5.45.

This sustenance provision, however, will be marred by the need for excessive labor.  Adam also is relegated to the grave, dust to dust.  The earth’s dust will rule him, though he had been created to rule the earth.  

Thus we see in Genesis 3 God addressing the creation ordinances of a Sabbath rest, marriage, and labor.  There will be no rest apart from Christ.  There will be no blessing in marriage and the family apart from Christ.  And there will be excessive labor without being yoked to Christ.  In the Second Adam, God will fulfill the Covenant of Creation.  Nevertheless, the Covenant of Grace has commenced.  Though in his nature man will align with Satan and thus have a sin nature, nevertheless in some God will put that enmity against Satan.  These are the elect ones, the seed of Christ, and these will emerge victorious to crush Satan under their feet.  These will bring the glory of God to cover the earth and rule with dominion, not domination, and in harmony and order with God’s laws and ways.  These will say, “henceforth to do Thy will, O God.”  And these will have holiness as their heart’s desire. 

The Covenant of Promise: Abraham

God doesn’t suggest.  God doesn’t negotiate.  Instead, God solemnly charged Abram, “Get out of your country, and from your kindred, and from your father’s house, unto a land that I will show you: and I will make of you a great nation, and I will bless you, and make your name great; and you shall be a blessing: and I will bless them that bless you, and curse him that curses you: and in you shall all families of the earth be blessed.” (Genesis 12.1-3)

I was there, in Haran, in Turkey.  This 5,000 year old city is the birthplace of three religions, Judaism, Christianity, and Islam, and they all started with this mandate to Abram.  Abram departed, Genesis 12.4 says, as the LORD had spoken unto him.  He was 75 years old when he left Haran.  He left to go into the land of Canaan.  He passed through the land unto the place of Sichem, and again the LORD appeared and said, “Unto your seed will I give this land,” and there Abram built an altar unto the LORD.  

In Genesis 15 we find the formal inauguration of the Abrahamic covenant.  Again, the LORD declares without conversation, “I am God Almighty; walk before Me, and be blameless.  And I will establish My covenant between Me and you…” (Genesis 17.1, 2)  

God made all these promises to Abram.  “How shall I know that I shall inherit the land You have promised?”  (Genesis 15.8)  Abram believes, but he wants strong assurance.  He is old and getting older and has no heir unless he adopts a “son” to become legal heir.  God says a son born of Abram’s own loins will possess the promises (15.4).  How?

God gives assurance by a formal ratification of a covenant bond in blood.  Abram is to present certain animals before Him(15.9).  He halves the animals and sets the pieces over against each other.  He slays the birds, but doesn’t divide them.  Birds of prey come, but Abram frightens them away.  He passes into a visionary state.  He receives an overview of history and is encouraged to wait patiently.  For 400 years descendants will endure oppression in a strange land and then come out with great possessions.  Finally, they will enter the land as promised. (Gen. 15.13, 14)  Why the delay?  Because the iniquity of the Amorite is not yet full (v. 16).  

A smoking oven and a flaming torch pass between the pieces (v. 17).  God cut the covenant.  God pledged Himself to life and death in an action establishing an oath of self-malediction.  If the commitment is broken, their own bodies were to be torn in pieces just as the animals had been divided ceremonially.  God bound Himself in a solemn blood-oath to the fulfillment of the promises given Abram.  The promises are sealed with a self-maledictory oath.  This is the strong assurance given.

What is the ultimate fate of the covenant-breaker?  His body would be slain and devoured by the wild birds of the heavens.  (See also Exodus 24 and Jeremiah 34; Deuteronomy 28, 1 Kings 14.11; 1 Kings 16.4; 1 Kings 21.24; 2 Kings 9.10; Jeremiah 7.33, 16.4, 19.7; Psalm 79.2, 3)

Throughout Israel’s history we have this covenantal self-consciousness of the ultimate judgment of devastation.  What happens at Sinai reflects the covenantal form employed by God as He bound Himself to Abram.  Thus the ceremony of the Mosaic covenant to come will embody the substance of the commitment under Abram, although the form changes from passing between the pieces to the sprinkling of the nation with blood.  

Is there any relief from the curse?  We find our answer in Hebrews 9.15-20 and in the inauguration of the new covenant (Matthew 26.28; Luke 22.20).  There is a vital relationship between death and covenant.  In both the Abrahamic and Mosaic covenants we have the symbolic representation of the death of the covenant-maker.  It doesn’t take much to discover the long history of God’s terminal judgments on Israel in the light of His execution of the death-curse on covenant breakers.  

We have first, the death of the covenant-maker at the time of the inauguration of the covenant.  It is a pledge to death.  Secondly, we have the death of the covenant-violator.  Once a transgression of the covenantal commitment occurs, death is inevitable.  Death activates a testament.  Death inaugurates and vindicates a covenant.

It is Christ’s death which removes transgressions committed under the first covenant.  The death of Christ the maker of the new covenant provides redemption from the curses incurred due to the violation of the old covenant.  This same death, His “blood of the covenant” inaugurates the new covenant.  Christ did not die in order to activate a “will” for Israel.  He instituted a covenantal relationship.  In Hebrews 9.15 Christ mediates the new covenant in order that those who have been called may receive the promise of the eternal inheritance.  By the grace of God, Jesus Christ substituted Himself in the place of covenant-breakers.  He died in their stead.  He took on Himself the curses of the covenant.  There is no remission without the shedding of blood.  To dishonor the Blood, to deny it, to demean it, to be ashamed of it is to dishonor and demean the New Covenant.

The dual role of the Blood of Christ echoes the dual role of God’s words to Adam in Genesis 3.15.  The pronouncement of blessings in the covenant of redemption followed on the heel of the infliction of the curses of the covenant of creation.  Curse for sin, yes, but redemption comes through the promise of blessing in Christ.

Abram did not pass between the divided pieces.  Only God passed between the pieces.  God assumed to Himself the full responsibility for seeing that every promise of the covenant would be realized.  Abram is not without obligations and requirements.  He had to leave his father and land.  He will have to circumcise all males as the seal of the covenant.  He will have to obey.  

Jesus offers Himself when He says, “Take, eat; this is My Body.  This is My Blood of the covenant shed for many.  Drink, all of you, of it.” (Matthew 26.28 and Luke 22.20)

In Genesis 17 God establishes the sign of the Abrahamic covenant.  It is to be circumcision.  This seal carries forward to believers today with the covenant-sealing Holy Spirit (Ephesians 1.13, 14).  

In Genesis 17.6-8 God recounts His commitments, all that He is going to do.  Then God announces, “You shall keep My covenant, you and your seed after you.”  Every male is to be circumcised.  The covenant shall be in their flesh.  It is not optional.  We could even say that the seal is the covenant.  It bears witness perpetually.  It won’t be done as an introduction into manhood, but on the eighth day in the life of an infant.  And, it will be open to gentiles because it was not intended to be a racial badge but a covenantal sign.  (Exodus 12.43-49)

If the sign is rejected, then that soul shall be cut off from his people. (v. 14)  He is excommunicated from fellowship in the covenantal community.  Infant circumcision brought children into the covenant community.  God works in families and cares about families.  This is not a dedication of infants.  This is giving infants the sign of the covenant.  

Circumcision did not start with the Israelites, but the Canaanites did not practice it.  Circumcision did, however, reveal some things about God’s grace.

1. Inclusion in the covenant community is by grace.  An infant makes no choice for the covenant.  However, adult males did.  

2. Circumcision demonstrated the need for cleansing.  Physical descent alone does not make one a true Israelite.  Uncleanness and disqualification of nature had to be taken away for relationship between a holy God and an unholy people.  It is an act of humility.

3. Circumcision demonstrates that man by nature needs cleansing, the removal of defilement.  The act symbolizes the process needed.  

4. By cutting away the foreskin, the sinner undergoes a judgment that purifies.  The whole human race is sinful, with a sin nature.  Circumcision implies the guilt of the human race.  

5. In this act the promise concerning the seed, the land, and the blessing are all sealed in a single sign.  

6. Circumcision indicates the status of a man in relation to God and in relation to the covenant community of God.

7. It is an outward sign, but God is after the heart. (Deut. 10.16; 30.6; Jeremiah 4.4)  To be uncircumcised is to be unclean, defiled, unworthy, and unholy. 

To fulfill all righteousness, Jesus underwent the prescribed rites of cleansing (Matthew 3.15).  Jesus submitted first to circumcision as an infant and later to the baptism of John.  (Luke 2.21).  Jesus’ cleansing is for the sake of the sinful people whom He is saving.

In the New Covenant Gentiles need not become Jews before becoming Christians.  Both become new creatures through oneness with Christ by means of faith alone.  It is the Holy Spirit who now purifies the believer.  (Acts 15.8, 9; Galatians 5.2)  The act is not done as a formal rite, yet Paul ordered the circumcision of Timothy in Acts 16.3 to demonstrate freedom in Christ (1 Cor. 9.22).  The rituals and formalities of the shadow must give way to the reality of the new covenant.

In the new, cleansing from impurity and incorporation into covenant community continue as reality replaces this shadow. (Romans 4.3, 9-12) Circumcision seals the reality of righteousness, a righteousness that comes by faith in Christ.  In Romans 2.25-29 true circumcision of the heart by the Holy Spirit accomplishes the real cleansing necessary and sufficient to make one acceptable to God.  In Philippians 3.3 the one who worships in the Spirit of God personifies the reality of circumcision’s essence.  In 2 Corinthians 1.22 God sealed us and gave us the Holy Spirit in our hearts.

Baptism replaces circumcision, i.e., one cleansing rite replaces the other.  (Colossians 2.11, 12)  The cutting off represents the violent removal of the inherently sinful nature of humanity.  Baptism signifies the work of the Holy Spirit, not the person.  It is grace.

Excursus on the blessing:  Mary’s Notes

Descendants, land, I am your shield and reward, in the mount of the LORD it shall be provided, in your seed all the nations will be blessed.  The blessing of Abraham equals Jesus.  Abraham-to a clan-to a nation-to a split northern and southern kingdoms-to the downfall of each-to a Messiah-to the whole world-Galatians 3-to the Promise of the Father.

Blessed to be a blessing-Abraham had fellowship with God (friend).  Sarai was beautiful and commendable.  Abraham enjoyed vast material wealth, military success, had diplomatic savvy, and long life.  Every believer can learn from the life of Abraham by discovering important truths connected to the blessing of God.

1. Surrender the first and the best, not leftovers.  Genesis 17, 22.

2. Recognize God owns everything.  He is Possessor of heaven and earth – Genesis 14

3. Practice the obedience of faith and do what God says.  God told Abraham, “you shall be a blessing.”  Watch the attitude of Abraham.  It was not “I don’t have to,” an attitude of lawlessness, but “I will.”  Genesis 22.13-18.  He did not hesitate.

4. Learn the patience of waiting.  It was 25 years before Isaac.  Abraham waited for the exact fulfillment of the promise, but God also waited.

5. Be convinced of both the goodness and the power of God.  God is faithful and He also will do it.

6. Give tithes and offerings.  Abraham tithed to Melchizedek.  Offering Isaac was an act of worship and gratitude, the offering of the first and the best, a willingness to tithe, as it were, of the nation to come.  Abraham gave Melchizedek of the spoils of war.  He gave Lot the choice of land.  Throughout his life, Abraham gave gladly, graciously, generously, and as God guided him.  

7. Die to the flesh.  Isaac came after God changed Abram’s name to Abraham. (Genesis 17.1, 5)  Die to fear, doubt, and unbelief. Abram left his homeland but when famine came, he doubted and went down to Egypt.  He questioned God (Genesis 15.2), but in an attitude of inquiry to have doubt removed.  He had to die to unbelief.  He sought to help the promise along through Hagar and Ishmael, but after 25 years, a new name, and a new surrendered life, the promise was realized. (Genesis 18.27)

The blessing makes rich and keeps one rich.  Abraham knew God as Shield and Great Reward, El Shaddai, God Most High, Possessor of heaven and earth, Lord God, Jehovah Jireh, Covenant Lord, Judge of all the earth, and as El Olam, the Everlasting God.  He received great revelation into the nature of God, His heart and soul.  

Abraham was able to receive, for God said in His promises to Abraham that He would give _____ to him.  Satan tries to bankrupt us emotionally so we grasp in greed to fill up our coffers instead of receiving as grace upon grace.  Satan tempts us to grasp the tangible and less valuable and so robs us of greater glory.  Abraham took the persons over property in Genesis 14.  He let Lot choose.  He was a giver, not a taker.  He saw himself as full, not hungry for more.  And God poured out upon him grace upon grace, favor upon favor, and fullness.

A pattern emerges between Abraham’s obedience and the promises of God which follow.

Genesis 12.  


Obedience – get out-go to the land I will show you


Promise – I will make you.., I will bless you.., I will make your name great


Obedience- you shall be a blessing


Promise – I will bless those who bless you. I will curse the one who curses you.  In you all the families of the earth will be blessed.

Genesis 14.


Declared blessed.  God revealed Himself as God Most High, Possessor of heaven and earth.  God declared him blessed and revealed that victory comes from God.  God delivered his enemies into his hand.

Genesis 15.


God removes fear.  I am your shield, your exceeding great reward, Lord God.  A discussion ensues.  Look toward heaven at the stars.  I brought you out to give you this land to inherit it.  God cuts the covenant, reveals the future, and defines the territory.

Genesis 16.  Abraham doubts, helps God out, has an apparent failure.

Genesis 17.  God reveals Himself as El Shaddai.


Obedience – walk before Me and be blameless


Promise – I will make My covenant, multiply you


Obedience – you shall keep My covenant (circumcision)


Promise – Sarah, a mother of nations

Genesis 18.


Obedience 18.19- command children


Promise-Abraham asks and realizes, “Shall not the Judge of all the earth do right?”

Genesis 22.


Obedience-give the first in the covenant line of the children of promise (22.14)


Promise – (22.17) stars and sand and possess the gates of your enemies.  All nations blessed because you have obeyed My voice.

Genesis 23.


Abraham paid for the field and would not take it as a gift so as not to be indebted to the Hittites.

Genesis 24.


The Lord had blessed Abraham in all things.

Genesis 25.


Abraham looked out for the inheritance of the covenant.  He gave gifts to other sons, but gave all to Isaac after his death.  Beer Lahoi Roi – well of the One who lives and sees me, Hagar’s well.

Lesson – have regard for the Covenant Lord, the Covenant of the Lord, the people of the Covenant Lord, the purposes of the Covenant Lord, the promises of the Covenant Lord.  Surrender, not sentiment.

Moses:  The Covenant of Law

Through Abraham, the emerging nation of Israel already lived in covenant relationship with God.  God hears the groaning of Israel and “remembers His covenant with Abraham, with Isaac, and with Jacob.” (Exodus 2.24)  The long period of servitude had been predicted, foretold to Abraham.  It is to a covenant and redeemed people that God brings the law-covenant of Sinai. 

Yahweh chose these people to be His people.  Israel acknowledge Yahweh as their God.  Covenant is the larger concept and takes precedence over law.  “Covenant binds persons; externalized legal stipulations represent one mode of administration of the covenantal bond.” (Robertson, The Christ of the Covenants, page 171) In the Mosaic covenant, God renews His ongoing commitment to His people who live with Him in covenant relationship.

The distinctiveness of the Mosaic covenant can be seen in its external summation of the will of God formally ordered.  This law stands outside man, demanding conformity to it.  It is given to a redeemed people and addresses itself to man in sin, unlike the covenant of “works” given at creation.  Integral to the Mosaic covenant stipulations is the gracious provision of a substitutionary sacrificial system.  (Exodus 34.28; Deut. 4.13; Deut. 9.9, 11, Galatians 3)

The Mosaic covenant did not detract from the promise of the Abrahamic covenant and did not disannul the previous covenant. (Galatians 3.17)  Neither did it offer an alternative to the covenant of promise or replace it or run alongside it or set the covenant of promise aside.  The giving of the law did not suspend the Abrahamic covenant.  It has always been justification by faith as in Genesis 15.6.  Even in the time of the Mosaic covenant, a person was deemed righteous by faith.  Israel was to maintain the law, not in order to enter the favored position of covenant/redemption, but in order to continue in the blessings of the covenantal relationship already established.  Always, it is redemption by grace through faith in the work of the subsitutionary sacrifice (Christ) provided in the covenant promise.

There is an organic relationship of the law-covenant to previous covenant administrations.  We can notice the references to the will of God and the necessity of obedience in each of the biblical covenants. (Genesis 3.19; Genesis 9.6; Genesis 12.1; 17.1, 14; Exodus 4.24-26, e.g.)

The legal codification under Moses, however, predominates.

We can also see the organic relationship of law in administrations subsequent to Moses.  Both the Davidic covenant and the new covenant in Christ recognize the significance of divine law in redemption.  (1 Kings 2.1-4; Psalm 119.97; Hosea 8.12)  This is easier to see than when we talk about the new covenant and relationship to law.  We are under grace (Romans 6.14), released from the law (Romans 7.6), released from law’s custody and tutelage (Galatians 23-25), and yet Jesus said He did not come to abolish the Law or the Prophets but to fulfill (Matthew 5.17-19).  Paul asserts that the Law is not nullified through faith (Romans 7.7, 12).  

While man cannot please God by his own deeds of righteousness (Romans 3) and there are many who want to achieve right standing before a holy God by means of personal law-keeping, that’s not the proper role of the law in the history of redemption.  (Romans 2, Galatians 4)  That kind of legalistic misapprehension of the Sinaitic law-covenant results in slavery because of resorting to natural human resources as a means of pleasing God.  The purpose of the giving of the law at Sinai was to lead to Christ, not away from Him. (Galatians 3.24)  Such ideas close people off from Christ and the reasons God gives grace.  

The giving of the law as the will of God for His people increased awareness of sin, falling short of the glory of God, of His standard.  Just as Abraham tried to provide a son for himself and so fulfill the promise of God, the Judaizers of Paul’s day tried to provide a righteousness for themselves through the keeping of the law and so fulfill the promise of God.  It’s not about an individual’s personal resources as law-keeper, but about God’s provision of grace to keep His commandments.

The people of God are under obligation to reflect the holiness and righteousness of God.  The law under Moses provided outward rules and regulations reflecting those obligations.  They were written in stone.  But God is after the heart, the law written in the heart.  God is after an internal desire to keep His laws and ways.  

Many people “want to know what love is,” as the song goes.  The commandments of God define what love is.  Love is the keeping of the commandments because they show us what love is through stipulations of law.  If you love God, you will demonstrate that love by not having any other gods before Him, by not making graven images of the creation, by not worshipping or serving any other gods, by honoring His name, by remembering the Sabbath principle.  If you love God, you will also love the people of God.  You will honor father and mother (authority figures).  You won’t murder, steal, lie, commit adultery, or covet.  Your love will be seen in your loyalties and in your desire to keep God’s laws and ways as a reflection of His heart and mind and will.  In the new covenant, God gives His Holy Spirit, the Spirit of Grace that you might obey through faith which works by love.

In the new covenant today believers continue under the provisions of other administrations of the covenant of redemption/grace (Romans 16.20; 2 Peter 3.5-7; Romans 4.16, 17, Romans 15.22, e.g.)  So as believers today live in the inner reality of the new covenant, how does the covenant of law enter into our lives?  

1. Our fullest state of blessedness comes from keeping God’s laws.  (Ephesians 6.1-3, Matthew 7.24-27; James 1.22, e.g.)  We are to make use of the means of grace available to us to obey actively God’s laws.

2. Not living in righteousness, not keeping God’s laws and ways, brings chastening and correction.  (Hebrews 12.6, 1 Corinthians 11.30-32, 2 Timothy 3.16, 17, e.g.)  Believers have an obligation to do the will of God.

3. Judgment will be dispensed according to one’s own deeds, good or evil.  Yes, salvation comes by faith in the work of Christ alone, but at the judgment seat of Christ, our deeds done in the body will be judged.  The commandments tell us what is good and what is evil in the eyes of God.

A better way to view the commandments of God is to see them as not only organic, but also progressive, a progressive unfolding of God’s will, a fuller manifestation of the truth of God .  The covenant of law advances an understanding of the God of covenant by its provision of an externalized summation of the will of God, by its external defining of love for God and neighbor, and by setting the people of God apart from other peoples.  Israel was to be the demonstration people of God, and the covenant of law guides that demonstration to set aside Israel from the Gentiles.  It is a national covenant and so provides a codified law to God’s own nation. (Exodus 19.5, 6)  Israel could now stand in a better relation to the God of the covenant, with a standard and with a grace to know when that standard is broken.  It is the grace of God to define sin so that it can be confessed and atoned for.  God provided a means for people to understand the nature of their sin and see their need for a Savior, a substitutionary sacrifice for their sin.  The law is a great ray of light shining in the darkness of the heathen world.  In revealing sin, the covenant of law humbles people.  In seeing oneself as a covenant-breaker, pride is broken and the way prepared for Christ.  The covenant of law shows a pattern of life pleasing to God.  That is why the moral law is not abrogated in the new covenant, only the ceremonial laws of Israel which found their fulfillment in Christ, and the civil laws which ended with the coming of the kingdom of Christ.

Advancement in revelation from God enables advancement in life experience.  So, we shall find that the Davidic covenant is an advancement over the Mosaic covenant and the new covenant brings the reality of the shadow and type.  

The covenant of law ministered death and condemnation because of law’s effectiveness in revealing sin and so subject man to curse.  The new covenant is a ministry of the Spirit and a ministry of righteousness revealing life and so subjecting man to blessing.  The new covenant is more glorious and excels in that glory. (2 Corinthians 3)  Moses veiled himself, but no veil covers the ministry of the new covenant because its glory does not fade.  Believers today stand unveiled in the presence of the Lord.  Moses passed from glory to fading glory.  Believers in the new covenant go from glory to glory.  This is because the Lord, who is the Spirit, lives within every believer and by the Spirit, believers are changed into the likeness of God’s own son.  The glory of the new covenant in Christ is an abiding glory and more excellent.

Moses was the law-mediator and ministered as a servant in God’s house.  Christ is the law-originator and rules as Son over God’s house. (Hebrews 3.5, 6)  Christ is the end (or goal or purpose or point aimed at) of the law to all who believe (Romans 23.5).  “The convicting, condemning power of the law exhausts its accusations in Christ.” (Robertson, ibid, page 199) Paul will write, “Now the end of the commandment is love out of a pure heart, and of a good conscience, and of faith unfeigned.” (1 Timothy 1.5)

There was no power in the old covenant to give life.  There was sacrifice for sin, a covering for sin, but it wasn’t permanent.  Power to give life only comes from the indwelling Spirit of life, the Promise of the Father given through faith in Jesus Christ.  The Law is good, spiritual, and holy.  We should regard it with reverence and seek to have a heart that is law-abiding.  

Today, many believers see laws and rules and say, “I don’t have to…”  Lawlessness reigns in their hearts.  They don’t have to, they think, because they don’t want to keep rules.  They want to do their own thing, be a law unto themselves.  Jesus had a different attitude.  He said, “I have come to do Thy will, O God.”  He lived in active, voluntary submission to the will of the Father.  That meant keeping the Father’s law, in mind, in word, in heart, in deed, in all things, in all fullness.  Jesus discerned between the traditions of men and the law of His Father.  He demonstrated and continues to demonstrate loving the Father.  He remained loyal even when forsaken and betrayed.  He loved His own to the death.  He loves us and will not be tempted by us to do evil, to do what is against good as defined by the Godhead.  He does no harm.  

Being “under grace” does not mean that we can do what we want and be a law unto ourselves.  It means that we are now empowered by the Holy Spirit to lead lives pleasing to God, law-abiding lives that will bring blessing and bear the fruit of righteousness in the kingdom of God for His glory and for our good.  We need to examine our attitude towards the law—God’s laws, the laws of the land, the laws of our homes, law in general.  Only in the rare incidence of the civil laws of men conflicting with the moral laws of God are we to move as outlaws against the laws and traditions of men.  Even at that, we should try to work within law to change civil laws, but if we cannot, then we must adhere to keep a good conscience before God.  

Neither are we to use the law for evil intent and personal gain, as did Jezebel.  It is a misuse of position and power.  Rather, we are to demonstrate the love of God as the people of God, love for God and for one another.  This is the love of God, that we keep His commandments, which are not grievous but a delight to the one who desires to please the Father and live in a relationship with Him that will bring blessing and bear much fruit for Christ. 

Duty or delight, but duty is better than lawlessness.  We need to see the value of the commandments as a rule of life, as a revelation of the will of God, as directives to our walk with God, as a standard against which we examine ourselves and to which we fall short because of our sinfulness, as a means of humility, as a means to increase our hatred against sin, and as a means of valuing and appreciating the perfection of Christ, His obedience and love in all things.  The Law restrains corruption, shows what sin deserves, delineates the curse for disobedience, and serves as a deterrent to lawlessness.  The commandments are a gift of grace from a loving Father.  When this restraint against evil is taken away from a family, a people, or a nation, lawlessness and terror reign.  

David:  The Covenant of the Kingdom

With the Davidic covenant we come to the climax of the revelation of the covenant of grace in the OT.  In this covenant God formally establishes how He shall rule among His people.  The kingdom arrives.

God had revealed Himself already as Lord of the covenant, but now He openly situates His throne in a single locality.  He will reign from Mt. Zion in Jerusalem.

The kingdom has come and the king has come.  With David the ark comes to Jerusalem in triumph.  God associates His kingship with the throne of David, rejecting the tribe of Ephraim and delighting in designating the tribe of Judah and the house of David as His chosen instrument for rule (Psalm 78.60-72).  In the covenant with David, God formalizes the bond by which God’s kingdom will come among His people.  So we need to look at 2 Samuel 7.

God had already anointed David as king over all Israel, but He had not inaugurated the covenant with David.  Several things happened prior.

1. David took Jerusalem from the Jebusites and set up the locality of his throne (2 Samuel 5).  He ruled for over seven years from Hebron.  Hebron was a city strategically located in the midst of the territory belonging to Judah.  Then he moved to capture a city not yet taken by Israel but which was in a centralized location for the emerging nation.

2. David brought the ark of God to Jerusalem (2 Samuel 6).  He wanted his rule to be associated with the throne of God and so give the fullest expression to the concept of theocracy.

3. God gave David rest from all his enemies (2 Samuel 7.1).  The throne in Israel was secured as never before.  Not every foe had been annihilated, but God gave rest from oppression.  This was a true blessing.

4. God set the stage for an interconnection between David’s throne and God’s throne, between David’s son and God’s son.  “A situation of rest from oppressing enemies anticipates appropriately the eschatological kingdom of peace.” (Robertson, The Christ of the Covenants, page 231)

Now that the historical stage has been set, God sovereignly administrates the covenant of David as He further reveals His grace.

1.  God identifies with His people.  As God begins the establishing of the Davidic covenant, He identifies with His people. “Have not dwelt in a house since the day I brought up the sons of Israel from Egypt, even to this day; but I have been moving about in a tent, even in a tabernacle.” (2 Samuel 7.6)  God had sojourned with His people, but His glory was housed in a tent, even as Israel lived in tents.  See also 1 Chronicles 17.5.  God was willing to dwell as His people dwelled.

2.God reinforces the Immanuel principle.  In 2 Samuel 7.9 God says, “I have been with you wherever you have gone.” 

3.God connects dynasty and dwelling-place.  David wants to build a house (dwelling-place) for God.  God queries how a mortal man can determine the permanent dwelling-place for the Almighty.  2 Samuel 7.5.  Then God inverts David’s thought and says that He will make for David a house (dynasty).  Perpetuity is the point.  David wanted God to have a permanent dwelling-place in Israel.  God says He will establish a perpetual dynasty of David.  These two will be linked, but the order of grace must be maintained.  First the grace, then the work.  Nevertheless, David’s rule is bound to God’s rule and vice versa.

4.God establishes a father-son relationship in this covenant. David’s son connects with God’s son.  By covenant, David and his descendants will have the rightful throne, sitting on Israel’s throne forever. God will be David’s father and David shall be God’s son. 2 Samuel 7.14   This relationship culminates in Christ, the son of David, the son of God. Psalm 2, Romans 1.3, 4, Hebrews 1.5

5.God establishes the sure mercies of David in the midst of chastening. Israel’s king in the flesh will not be divine, but subject to chastening as one loved by God. (2 Samuel 7.14) Nevertheless, David is assured of mercy.  He will not die but live.  A divine Messiah will come, Isaiah 9.6, Psalm 45.7, who will be both son of David/son of God.

5.God makes two pivotal promises. One promise concerns the line of David. The other concerns the locality of Jerusalem. David’s line will be connected with Jerusalem’s throne.  David is sorely chastened, and because of Solomon’s sin, God tears the kingdom from him and gives it to his servant (1 Kings 11.11).  Yet one tribe will be given to Solomon’s son for David’s sake and for the sake of Jerusalem. (1 Kings 11.13, 32-36)  God will preserve the line of David in a remnant and keep His covenant with David. Throughout God maintains the lineage and the location according to the Davidic covenant promises. E.g. 1 Kings 15.4, 2 Kings 8.19.  The destiny of the dynasty will depend on God’s mercy. 2 Kings 19.34, 2 Kings 20.6, 2 Kings 21.4, 7. When Manasseh sins, God declares that He will cast off Jerusalem and the temple. 2 Kings 23.26f. 400 years of dynasty from David to the fall of Jerusalem, longer even than the 18th dynasty of Egypt, which endured for about 250 years. (Robertson, ibid, page 239) Unlike the instability of the northern kingdom’s capital, Jerusalem stands as God’s chosen city and the vantage-point from which God orders the reign of David’s dynasty/house.  God took His people from being tent dwellers to inhabitants of a kingdom, settled and secure.  Nonetheless, it was merely a shadow of the reality to come.

6.God Himself assumes total responsibility for the fulfillment of His purpose to redeem a people to Himself. This is the ultimate goal of the covenant of grace and God’s covenant with David fits integrally into that purpose.  Thus most certainly will God establish a kingdom for Himself among redeemed sinners, and covenantal lovingkindness will not be taken from David as it was taken from Saul.  Nothing will thwart God’s purpose to establish a messianic royal line through David.  There may be chastening, there may be reduction to a remnant, but there will not be annihilation. 

7.The conditional aspect of God’s covenants concerns individual participation in them. Under Abraham the uncircumcised male was to be cut off. Under Moses the disobedient would not enter God’s rest. Under David the sinful king was to be beaten with the rod of men. Full participation in the blessings of the covenant had a condition, which when met assured blessing.  Overall, God’s purposes to redeem a people to Himself will most certainly be realized, but from the individual’s viewpoint, he/she is not relieved from obligations to the stipulations of the covenant.  Jesus Christ satisfied in Himself all the obligations of the covenant. He was circumcised, He kept the Law, He bore in Himself the chastening judgments deserved by David’s seed through covenant violations. In Christ the Davidic covenant assuredly comes to fulfillment. 

David’s throne was considered as coordinate with God’s throne.  (1 Chronicles 29.22) Jesus the Christ, the anointed One of Israel is seated at God’s right hand.  His present reign fulfills the OT anticipations and so where the King is, so is His throne. Acts 2.30-36.  Hebrews 12.22-24 tells us that believers in Christ are now come to Mount Zion, to the heavenly Jerusalem.  The significant Jerusalem is no longer the “present” Jerusalem, but the Jerusalem above. Galatians 4.25, 26.  It is from this Jerusalem above that life in God’s kingdom begins.  Christ’s throne in heaven at God’s right hand is David’s throne in the Jerusalem above.  From there He rules the whole world in righteousness.   

Jesus is King over a kingdom.  To be king in Israel is to be in covenant relation to Yahweh. To be king in Israel is to mediate the covenant to the people as national head.  (2 Samuel 5.3, 2 Kings 23.1-3; Jeremiah 34.8).  As king, he possesses authority to bind the people in covenant obligation.  As king and covenant mediator, he represents God in his authority as covenant Lord to the people and represents the people to God.  As king and head of the people, he embodies them and their cause before the Lord.  As king the national form of the covenant becomes personal. As son the king shares the throne with God his Father. As son he has perpetual access to the father. As son he serves as covenantal mediator.  Jesus is Son, king, and heir.  Because He is Son, He is Priest and mediator. (Hebrews 1.1-14, Hebrews 5.5, 6)  The Davidic covenant establishes this vital role of the King/Son.

God’s Covenantal Faithfulness

God is faithful, but some want a little proof that once God makes a binding oath, His decree stands inviolable and irrevocably.  We have looked at 2 Samuel 7, the foundation of the Davidic covenant and the entire monarchy in Israel.  In that chapter we saw references to King David and his sons as kings (2 Samuel 7.2, 12, 13, 16).  We saw God initiate this covenant relationship, and we saw God named “Yahweh of Hosts (v. 8), “Lord Yahweh” (v. 18, 19, 20, 28, 29), “Yahweh Elohim” (v. 22, 25), “Yahweh of Hosts, God of Israel” (v. 27), and a climatic conclusion of “And now, Lord Yahweh, You are He—the Elohim.” 

We can see the central role played by God’s covenantal word to David in passages like 1 Kings 2.1-4, 1 Kings 8, and I Kings 9.  God’s covenant with David does not supplant the provisions of the Mosaic covenant, and David’s son Solomon understands its provisional character, meaning that only as David’s descendants walk faithfully before the Lord will they enjoy the full blessings of this covenant.  Solomon understands (1 Kings 8.15, 20, 24-26).  In 1 Kings 9 God appears to Solomon for the second time to remind him to keep the statutes and ordinances given to direct his life, again uniting the Mosaic and Davidic covenants. (1 Kings 9.5)  

Now we can see a pattern develop when we trace the history of the Word of God among the kings of Israel.  Slight variations may occur, but the pattern overall is this:

1. “God’s word experiences particularization so that a specific application of the broader word concerning the Davidic covenant is made evident.” (Robertson, p. 256)

2. “The particularized word of God finds verification in the history of Israel.” (Robertson, p. 256)

3. “The author of Kings pointedly calls attention to the fulfillment of God’s word through formularization.” (Robertson, p. 256)

Solomon revolted against the kingship of God, so part of his kingdom will revolt against him.  Yet because of God’s covenant to David, the rending of the kingdom would occur under Solomon’s son, Rehoboam.  When Rehoboam came along, the young king did not listen to the counsel of the older men.  God caused this “In order that he might cause to stand his word which he had spoken.” (1 Kings 12.15)  See 1 Kings 11.9-13, 31, 35; 1 Kings 12.13-15.

With the division of the kingdom, Jeroboam becomes the king of the northern kingdom, Israel, with ten tribes.  He wanted the heart of northern Israel to be weaned from its loyalty to Jerusalem, the central place of worship, so he summons everyone to Bethel in order to dedicate a new altar (1 Kings 12.32f.).  Remarkably, an unnamed man of God prophesies of a child to be born to the house of David who will desecrate this unholy altar by burning men’s bones on its surface.  That child is even named, Josiah.  This prophecy comes some 300 years before Josiah appears as king in Judah.  The altars and false worship system of the northern tribes will become known in scripture as “the sin of Jeroboam.”  Jeroboam’s defeat is declared from its beginning.  Jeroboam will fail to break loose from God’s ordained center of worship.

Josiah does come and break down the altar at Bethel.  2 Kings 23.15, 16  And with the fulfillment comes the formula “according to the word of Yahweh.”  

Another remarkable thing is that this same unnamed prophet becomes the victim of God’s judgment himself.  He rejects the bribery of Jeroboam, but does not resist the pleas of one who pretends to have a word from God.  This disobedience ends in his death, and again we have the formula of fulfillment. (1 Kings 13.11-32)

1 Kings 16.34; Joshua 6.26 – Joshua placed a curse on anyone attempting to rebuild Jericho, namely the death of his firstborn son and the death of his youngest son.  Hiel of Bethel initiated the rebuilding of Jericho.  His firstborn son dies at the laying of the new foundation, yet he persists until he raises up the gates of the city.  The completion of the city brings the death of his youngest son.  This, the Bible says, is “according to the word of Yahweh which He spoke.” (1 Kings 16.34)

1 Kings 21.17-24; 1 Kings 22.34, 35, 38; 2 Kings 9.21-26, 30-37, 10.10, 17 –  Ahab took possession of Naboth’s vineyard.  As Ahab proudly walks the land, he is met by Elijah and given four distinct prophecies. 

1. 1 Kings 21.19 – Ahab will meet a violent death and as further humiliation, his blood shall be shed on this very ground.  1 Kings 22.10, 19.  The regal pomp of the earthly kings are constrasted with the glory of the one true living God, the true King of the covenant.  Conflicting prophetic projections concerning an ensuing battle end in the death of Ahab, 1 Kings 22.37, 38, “according to the word of Yahweh which He spoke.”  Ahab is spared the humiliation of dying on Naboth’s vineyard because of Ahab’s repentance, though imperfect.  The judgment defers to his son Joram (1 Kings 21.27-29).

2. The second prophecy of this chapter concerns Joram, who will die violently on Naboth’s vineyard.  This finds fulfillment when Joram dies at the hands of Jehu, who casts his corpse onto the field.  The formula?  2 Kings 9.26.

3. The third prophecy in 1 Kings 21 concerns Ahab’s posterity.  It will suffer annihilation 1 Kings 21.21f.  This word is repeated to Jehu in 2 Kings 9.1-9.  The fulfillment is in 2 Kings 10.17 and the elimination of Ahab’s line comes “according to the word of Yahweh which He spoke.”

4. The fourth prophecy concerns Jezebel.  The dogs will eat Jezebel in the district of Jezreel. 1 Kings 21.23.  This prophecy is repeated by Elisha in 2 Kings 9.10.  It comes about in 2 Kings 9.30-37.  The formula comes in 2 Kings 9.36.  

2 Kings 7.1, 2; 2 Kings 7.16-20.  A servant mocks God’s lordship over the nations of the earth.  He may also have been mocking the provision of manna recorded in Exodus 16.4.  Whatever, he failed to acknowledge that all peoples, whether the Assyrian armies or the Israelites, derived their existence and their provision from the one true living God.  For this mocking, the servant will see God’s provision with his eyes, but never taste it. 2 Kings 7.2b.  The next day, a measure of fine meal is sold for a shekel according to the word of Yahweh.  The servant, i.e., the captain of the gate, sees this but gets none.  He is trodden to death at the gate of the city as a ravenous mob presses toward the abandoned provisions of the Syrians.  He dies “according to the word of the man of God which he spoke.” 

2 Kings 20.12-18; 2 Kings 24.10-17.  Hezekiah had been healed by God.  This was total grace on God’s part.  Hezekiah did well, but at one point he responds foolishly.  Emissaries from Babylon come and Hezekiah falls for the flattery.  He shows them all the riches of his kingdom with great pride.  This folly brings divine judgment.  Isaiah prophesies that all the wealth in which he gloried will be carried away.  God alone was worthy of the glory in Israel.  Fulfillment comes in the days of Jehoiachin.  As part of the removal of glory from Israel, the king of Babylon takes with him all the treasures of the Lord’s house “just as the Lord had said.” (2 Kings 24.13)  Failure to acknowledge Yahweh as King of kings and Lord of lords meant the loss of all.

What’s the point?  The entire history of the monarchy in Israel is governed by the word of the Lord.  God established the covenant relationship with David.  God made sure His word remained true.  The author of Kings says it himself.  2 Kings 17.7-41.  Failure to keep God’s covenant resulted in being cast out of the land.  Stubborn refusal to hear and to heed God’s word seals their fate.  

Another important point.  “Predictive prophecy occurs only as it relates organically to the covenantal ordinances established between God and His people.” (Robertson, p. 267)  Commitments in the past by God as Lord of the covenant determine the course of the future.  Historical reality explains and is the outworking of the verbal commitment by Yahweh in the covenant.  What we have in the books of the kings is the overarching purpose concerning the justification of the ways of God with His people.  Judgments occur according to the word of Yahweh which He spoke.  The word of warning concerning the kingdom was built into the Davidic covenant and worked out repeatedly in specific circumstances in Israel’s history.  

In contrast to God’s faithfulness to strike Israel’s sons in the northern kingdom is God’s faithfulness to sustain the line of David in the south.  God chastened David’s sons according to the provisions of the covenant, but He never removed His lovingkindness as He did from the house of Saul.  Even as the last of David’s line finds himself in prison, God still remembers covenant mercy.  2 Kings 25.27-30.  

The end of the Davidic monarchy and the devastation of Jerusalem fulfills the covenantal curse associated with the Davidic covenant.  Expulsion from the land of promise is a reversal of the blessing expressed in the covenant with Abraham.  Abraham’s descendants are now treated as the uncircumcised and cast out of the land.  Expulsion through exile dramatizes a massive failure under the old covenant.  Israel failed.  All Israel failed.  Judgment was inevitable, yet the prophets would declare a hope beyond devastation.  Even as Israel failed to fulfill its covenantal responsibilities, God will not fail in His purpose to establish a people to glorify His own name.  He will redeem a people to Himself from among the fallen of humanity, and He will not be stopped.  

The consummation of God’s covenant is not realized, but the stage is set for a return of David’s Son to the throne of Israel.  A greater will come on the surety of God’s covenant faithfulness.  God is faithful, and He also will do it.   As the prophets declare, there will be a return to the land of promise, the restoration of acceptable worship, and a renewal of a regal messianic line.  This will come in a new covenant relationship.  This new covenant will supersede God’s previous covenantal administrations while at the same time be the reality of the essence of the previous covenants.  This is why we will call the new covenant in Christ the Covenant of Consummation.

The Covenant Names of God

In Deuteronomy 10.17, Moses says, “Jehovah your Elohim is God of gods, the Lord of lords, the God (or El) who is great, mighty, and dreadful.”  Divine virtues are generally associated with the title El, so that:


“As to His duration He is the Everlasting God (Ge. 21.33).


As to His power, His is the Almighty God (Ge 17.1).


As to His exclusiveness, He is the Jealous God (Ex 20.3-5).


As to His Holiness, He is a Consuming Fire (Deut 4.24).


As to His pity, He is a Merciful God (Deut. 4.31).


As to His fidelity, He is a Faithful God (Deut. 7.9).


As to His vitality, He is the Living God (Joshua 3.10).


As to His greatness, He is the Terrible God (Neh 1.5).


As to His compassion, He is the Gracious God (Jonah 4.2).

(Lockyer, page 8)

As El Elyon God is God Most High so that He is Jehovah Most High in Psalm 7.17; Psalm 47.2; Psalm 97.9.  “For thou Jehovah, art most high above all the earth: Thou art exalted far above all the gods.” (Psalm 97.9)  As El often speaks of God in relationship with His various attributes, such as El Olam, God of eternity, the God without a beginning, the God who never will cease to be, the God who will never grow old, the God who is everlasting, so that wherever we might find ourselves on earth, we are at home with Him.  

El Shaddai means “Almighty God” but carries the connotation that God is the all-sufficient God, able to fulfill every promise He has made to His people and faithful in performing every word He has spoken.  El Shaddai sets forth God’s exhaustless bounty.  He is all-bountiful and all-sufficient, able to overcome all obstacles, and not fettered by the laws of nature but supreme over them, free to intervene at His will.  

Adonai, meaning Jehovah our Ruler, sometimes substitutes in prophecy and poetry for JHVH.  Heathen nations also used this term.  However, when it comes in Adonai-Jehovah, Lord GOD, it sets forth the authority, power, deity, reverence, relationship, and responsibility of God as Covenant Lord. (Hebrews 3.19; Isaiah 61.1; Ezekiel 8.1; Psalm 35.23; Daniel 9.19; Psalm 16.2; Isaiah 6.8, 11).  

Jah refers to God’s independence.  It is a shortened form of Jehovah, signifying He is (Exodus 15.2, Isaiah 26.4, Isaiah 12.1).  Jehovah is the present living God, the ever-present helper (Psalm 46.1).

It is to Jehovah names of God that we will look to grasp who God is in covenant with His people.  God is the self-existing one who always was, always is, and always will be, I AM THAT I AM.  Jehovah is a name of covenant relationship as God placed His people in distinct moral relationship with Himself.  Jehovah is God entering into history in His redemptive relationship with the Elect.  In the covenant names of God we find strength and assurance and a treasure trove for our faith.

Jehovah Elohim- The covenant lord is both Creator and Ruler.  Jehovah is the true elohim, the majestic omnipotent God.

Jehovah Hoseenu- God is the covenant lord our maker (Psalm 95.6).  This name refers to God’s ability to fashion something out of what already exists as in producing something or preparing something.  When God created it was ex nihilio.  He spoke and it was so.  Here He makes and fashions something out of what already exists, as when God formed Eve.

Jehovah Jireh- In Genesis 22 God reveals Himself as Jehovah Jireh, the covenant lord who sees and provides.  His provision is seen.  His pre-vision means His pro-vision.  God is able to provide for and supply what is needed.  “In the mount of the LORD, it shall be seen.” Or “He will be seen.”  We could also translate this “In the mount of the LORD, it shall be provided” or “He shall be provided.”  As Elohim God demanded the sacrifice o Isaac, but as Jehovah, God provided a substitute.  The Lord will see to it. (Hebrews 11.19)  God’s vision issues in provision.  Here we see God’s goodness. (Phil. 4.19)

Jehovah Rophi- God is the covenant lord who heals.  (Exodus 15)  God restores (Psalm 103.3), heals (Psalm 147.3), recovers (Jeremiah 3.22), and removes infirmities (Genesis 20.17; 2 Kings 20.5).  Provision came to Abraham as he obeyed in faith.  Healing came to Israel as they hearkened to the voice of the Lord, doing that which was right in His sight.  He makes bitter waters sweet.

Jehovah Nissi- God is the covenant lord our banner.  Banners express loyalty and surrender to that loyalty.  Psalm 20.5; Psalm 60.4; Exodus 17.15, 16.  God sets the standard.  In the battle with Amalek, Moses and Aaron and Hur were on the top of a hill.  As Moses held up his hand, holding the rod of God, Israel prevailed.  When his hands dropped, Amalek prevailed.  Others held up Moses’ hands until Israel defeated their enemies and God gave victory.  The trophy of war went to God, not the warriors fighting the battle.  The presence and power of Jehovah were the banner under which Israel fought, grew strength, and gained victory.

Nissi can stand for standard or ensign in Isaiah 5.26; 49.22; 62.10.  It stands for sign in Numbers 26.10 and as pole in connection with the brazen serpent lifted up to give life to those who looked upon it.  God will have war with Amalek from generation to generation.  Moses named an altar Jehovah Nissi, a hand upon the throne of Jehovah.  Amalek’s hand dared to assault Jehovah’s throne to overturn it, but the uplifted hands of Moses in authority and power of the throne of God overturned the assault.  

As Jehovah Nissi, God is with us, teaching our hands to war (Psalm 18.32, 34).  His banner over us is love (Song of Solomon 2.4).  We are not to shrink from showing our banner but openly acknowledge the One with whom we live in covenant.  He is Jehovah Nissi and the battle is His and ours against His enemies.

Jehovah M’Kaddesh- The covenant lord sanctifies. He is God who sanctifies.   Sanctification presupposes regeneration and carries with it the idea of being set apart for God’s service.  It expresses an activity as well as positional properties—qualities of character and conduct as well as dedication to certain uses.  No one can sanctify himself/herself.  It is God who sanctifies.

Believers have a positional sanctification (1 Cor. 6.11).  We have an obligation to allow the Holy Spirit to translate position in the heavenlies into practice here, in us, to perfect holiness in the fear of the Lord.  

Exodus 20.8, 11.  Something set apart for God, like the Sabbath, e.g., was to be hallowed, revered, reflecting God’s holiness to surrounding peoples and places.  Believers are sanctified to obey (Leviticus 20.8), sanctified to purity (Leviticus 21.7, 8), sanctified to God (Leviticus 21.15), sanctified to healthiness (Leviticus 21.23), sanctified to diet/food habits (Leviticus 22.8, 9), sanctified to instruct (Leviticus 22.15, 16), sanctified to remember (Leviticus 22.32, 33).  Believers are redeemed and owe God allegiance, to keep themselves pure and holy because God is holy.  (2 Peter 1.15, 16)  

God is the Eternal Who hallows you.  Sanctification is positional, practical, progressive, and expansive.  (1 Thess. 5.23)  Believers are sanctified by God the Father (Jude 1), by God the Son (1 Cor. 1.2, 30), by God the Spirit (Romans 15.16), by the Blood (Hebrews 13.12, 10.10, 14), by the Truth (John 15.3, 17.17, 19; Psalm 119.9; 1 Timothy 4.5), by Faith (Acts 26.18), and by prayer (1 Timothy 4.5).  Jesus sanctified Himself for our sakes (John 17.19) and we are to separate ourselves from sin and unto God for the sake of the Body, to lay down our lives for the Body.  

Jehovah Eloheenu- The covenant lord is the Lord our God (Psalm 99.5, 8, 9).  He is the ever-existing, all-sufficient One (Deut. 6.4), close to us as prayer and obedience bring Him near (4.7).  He gives us inspired precepts and promises, brings deliverance and blessing, gives what is necessary to our life, reveals what is waiting to be revealed, and shows us the glory of Himself.

Jehovah Eloheka- The covenant lord is the Lord our God.  We are redeemed by Him, have relationship with Him through redemption, have responsibility because of that relationship, and find reward in Him. (Exodus 20.2, 5, 7, 10, 12)

Jehovah Elohay- God is the covenant lord who is the Lord my God.  God is not just our God.  He is my God.  We find this title in an individual sense in Psalm 7.1, Psalm 18.28, Psalm 30.2, Psalm 30.12, Joshua 14.8, Ezra 7.28, and Zechariah 14.5, e.g..  He says to us in covenant, I will be your God and you will be My people.  With this name we respond to Him, You are my God and your people are my people.  As Thomas said to Jesus, the Lord of me, the God of me, my Lord and my God.

Jehovah Shalom- God is the covenant lord our peace.  This word “shalom” is translated welfare, good health, all is well or safe, prosperity, favor, rest, wholeness, finished, full, make good, restitution or repay, well or welfare, pay or perform in fulfilling or completing obligations, recompense, perfect or being in harmony with God.  Thus the underlying idea is that of being in a harmony of relationship or a reconciliation passed upon the completion of a transaction, the payment of a debt, the giving of satisfaction. (Lockyer, page 39).  

The occasion of God’s revelation of Himself as Jehovah Shalom came over 200 years after He had revealed Himself as Jehovah M’Kaddesh.  The people had forgotten Jehovah Who Sanctifies and turned to other gods, intermingling with the customs and culture and cult worship of surrounding nations.  That brought sin, slavery and sorrow.  God came to Gideon, assuring him of victory leading to peace.  Gideon built an altar and called it Jehovah Shalom, Jehovah is, or sends, peace. (Judges 6)  God is the God of peace (Romans 15.33, Hebrews 13.20, 1 Thess. 5.23).  Christ is our peace (Ephesians 2.14) and makes peace by His shed blood and gives peace.  

Jehovah Tsebaoth- God is the covenant Lord of Hosts.  (Romans 9.29, James 5.4; 1 Samuel 1.3; Jeremiah 11.20).  The covenant Lord controls all created agencies and rules over all.  He is captain of the armies and controls service, appointed times, heavenly hosts, etc.  In Zechariah the Lord of Hosts occurs 53 times.  God rules as well the congregation, tribes, and families under His control.  He is Head over all things to His Church.  Lord of Hosts is a gathering title as God gathers in His name, and His name alone should be our gathering Name.  The Lord of Hosts is with us (Psalm 46.7).  He is Lord of all angelic hosts, all stellar hosts, all feathered hosts, all animal hosts, all human hosts, and even satanic hosts, i.e., all satanic hosts are subservient to the will of Almighty God.  

Jehovah Rohi-God is the covenant lord our Shepherd.  God had revealed Himself in connection with creation, life, healing, victory, holiness, peace, and protection.  Now He reveals Himself as Shepherd.  Psalm23.1, 6.  The word occurs about 80 times in scripture and has several meanings:  feeder/keeper (Genesis 4.2; companion (Proverbs 28.7; friend (Judges 14.20); pastor (Jeremiah 17.16); herdsman (Genesis 13.7); shepherd (Psalm 23.1).  As Shepherd, God comes near to us.  He is the Shepherd of Israel (Psalm 80.1) who feed His flock (Isaiah 40.11) in a good pasture (Ezekiel 34.11-16) so that we do not want (Psalm 23.1).  He feed us all our life long (Genesis 48.15) as the Mighty God (Genesis 49.24).  We are the sheep of His pasture (Psalm 100.3).  Jesus is the Good Shepherd, the Great Shepherd, the Chief Shepherd, the Shepherd and Bishop of our souls.  Ultimately, He is the Lamb as Shepherd (Revelation 7.17) in Glory.  

Psalm 22 is the Psalm of the Savior.  Psalm 23 is the Psalm of the Shepherd.  One speaks of Calvary, the other of the rod and staff.  Until we know the Jesus of Calvary, we will not recognize Him as Shepherd of our souls, as His sheep.  Jesus knows His own by name (John 10.14).  He knows the number of His sheep and holds Himself responsible for their safety (John 17.12).  

In Jesus the Good Shepherd we see redemption.  He lays down His life for the sheep, making His soul an offering for sin.  No one else but Jesus was good enough to be the sacrifice for our sin acceptable to a holy God.  

In Jesus the Great Shepherd we see resurrection.  He is great because He rose again from the dead (Hebrews 13.20).  As the living Shepherd He cares for His own.

In Jesus the Chief Shepherd we see rewards (1 Peter 5.2-4).  Pastors are under-shepherds commissioned by the Good Shepherd to feed  Jesus’ sheep.  As Chief Shepherd, Jesus gives to faithful under-shepherds the unfading, immortal crown of glory for loyal and consecrated care of God’s flock.  

Jehovah Tsidkenu- God is the covenant lord our righteousness.  Jeremiah revealed that the Righteous Branch who was to appear would be known as Jehovah our Righteousness.  The Kingdom of Judah was headed for captivity in Babylon, but God would raise up a Righteous Branch, a just King, Jehovah our Righteousness (Jeremiah 23.5, 6; 33.16).  As Jehovah Tsidkenu, God demands separation from sin and separation unto Himself.  He commands right and just relationships among people (Leviticus 19.35, 36).  He demands that we seek after full weights and measures, justice, just weights and balances.  Jehovah Tsidkenu became flesh and was made unto us righteousness (1 Cor. 1.30).  The soul that sins will surely die, but God sent His Son, the Righteous Branch, to taste death for every sinner so that by faith His righteousness is imputed to the believer, making them holy ones, or saints.  Righteousness is not attained, but obtained.  Righteousness has to do with right standing before God, positional righteousness, and also with our state in the world, a practical righteousness, living in right conduct.  

Jehovah Makkeh-God is the covenant lord who smites.  We can discern God’s hands in the blows that fall upon human lives.  (Ezekiel 5.8; 7.9)  When God’s people despised His grace and refused to walk in His statutes and to keep His judgments, God turned against them. 1 Peter 4.17 tells us that judgment begins at the house of God, e.g. Revelation 2.16.  Unless there is repentance, God will smite. (Ezekiel 22.13; Malachi 4.6)  Keep the covenant.

There seems to be three distinct aspects of judgment.  First, we are to judge ourselves that we be not judged of the Lord.  Second, we have church judgment.  If we judge ourselves, then the Church is kept clear, but if we fail to walk in the light, evil breaks out and the Church must judge it.  If the Church fails to judge in justice, divine judgment falls.  

At Calvary, Jesus was smitten of God and afflicted, wounded for our transgressions, bruised for our iniquities.  By His stripes we are healed. (Isaiah 53; Zechariah 13.7)  As believers, God chastens and scourges every son whom He receives (Hebrews 12.6).  We are not to despise chastening or deny divine intent in our chastisement or faint under the rod of correction or lose heart and faith or abandon the conflict.  The key, of course, is to judge yourself in the light of God’s holiness and acknowledge your only righteousness, Jesus Christ.

Jehovah Gibbor- God is the covenant Lord, our Mighty Hero who Saves.  Zephaniah 3 He exults over us with joy and is quiet in His love.

Jehovah Gmolah- God is the covenant lord, the God of Recompenses.  Jeremiah 51.56.  God will surely requite. Deuteronomy 31.35 Vengeance belongs to God, not us (Romans 12.17-21; Proverbs 20.22). 

Jehovah Shammah- God is the covenant lord whose name is The Lord is There.  (Ezekiel 48.35)  Ezekiel saw in a vision the glory of God departing from the Temple because of Israel’s idolatry and iniquity.  He saw judgment fall upon Jerusalem. He saw the setting up of the second David as the channel of Israel’s future blessing. He saw the setting up of an ideal city with the restoration of the Temple within it.  He had revealed to him the name of this ideal commonwealth or kingdom, namely, Jehovah-Shammah, “The LORD is there.”  The manifest presence and power of Jehovah was in the final city of God.  God’s presence is real and felt, tangible.  

We discover God in the most unlikely places and under unusual circumstances and experiences.  (Exodus 19.9; Psalm 18.11; Psalm 139.12; Isaiah 45.3; Jonah.  God is not no-where.  God is now-here. (Zephaniah 3.15; John 1.14; Luke 24)  God is in us as Christ is in us.  We are the dwelling place of the Almighty.  As we walk the days of our lives, let’s remember:  The covenant Lord is there, in our hearts, in our minds, in our body, soul and spirit.  

Jesus Christ: The Covenant of Consummation

Under the old covenant the people of God failed miserably and ultimately experienced expulsion from the land of promise at the time of the exile.  The end of the Davidic monarchy and the devastation of Jerusalem fulfilled the covenantal curse of the Davidic covenant.  Expulsion from the land reversed the benefit of the Abrahamic covenant, and though formally circumcised, Abraham’s descendants were now treated as uncircumcised.  They were cast out.  The people experienced the curses of the Mosaic covenant and with the casting out, we can only think of the casting out of the garden of God resulting from Adam’s sin.  

Certainly, for God to achieve His ultimate purpose to redeem a people for Himself, something better and more effective had to be in the making.  And it was.  While God’s prophets insisted on the inevitability of God’s judgment on covenant-breakers, they also declared hope beyond devastation.  The people fail, but God does not.  He will be glorified and He will not be thwarted.

The prophets spoke of a return to the land of promise, of the restoration of acceptable worship, of a renewal of a regal messianic line.  Above all, they anticipated a new covenant relationship.  By means of this new covenant relationship with His people, God would bring to fruition His commitment to redeem a people for Himself and so consummate the covenant.

The new covenant uniquely gathers together the various strands of covenantal promise throughout history.  It supersedes God’s previous covenantal administrations and achieves in Jesus Christ the essence of the covenantal principle:  “I will be your God, and you shall be My people.”  We will come to discover that it is Jesus Christ who consummates the covenant while inaugurating something new, better, and fulfilling.

Let’s look at Jeremiah 31.  Jeremiah insisted that judgment was inevitable for Israel.  Unrepentant sin would bring the devastation of covenantal curse.  Not only would particular privileges be removed, but the judgment would involve the complete reversal of God’s sovereign election procedures.  The people of God become “not My people” and will be cast out of the land of promise.  Is there no hope?

Yes, there is hope.  Jeremiah also announced that beyond this decree of destruction would come a new covenant, also found in Ezekiel 36.  Through Jeremiah, God declares that He will bring His people back to the land given to their forefathers (Jere. 30.3)  Out of all the lands to which the Lord had driven them in His anger, He will bring them back so they may dwell safely in Palestine. (Jer. 32.37; Jer. 50.5)  God will bring judgment on Babylon and bring Israel back to its “pasture land.” (Jer. 50.6-19; Ezekiel 37.21, 26)

 Not only will His people return to the land of promise, but they will be restored to God’s blessing.  This restoration includes fields once declared desolate (Jer. 32.43), the rebuilding of the city of Jerusalem for the Lord (Jer. 31.38-40), the resurrectional activity of the Spirit of God in the valley of dry bones (Ezek. 37.12, 26) as God opens the graves of Israel and put His Spirit within them, and what was dead will be brought to life so as to accomplish a complete renovation.

Along with that, God will fulfill all the promises of the covenants established earlier with His people.  The required obedience to God’s law will find consummate fulfillment under the provisions of the new covenant (Jer. 31.33).  Possession of the land as promised will become a solid, unshakeable reality.  David will be king over Israel, and the nation will walk according to the statutes of the Mosaic covenant. (Ezek. 37.24, 25)  The redemptive intentions of God displayed throughout the ages would come to fruition in completeness.

What is unique to the new covenant is the internalized inscription of the law of God.  God will put His fear in the hearts of His people so that they won’t turn away from Him (Jer. 32.40).  He will put His Spirit within them (Ezek. 37.14).  He will cleanse them (Ezek. 37.23).  He will give them new hearts and inscribe the Law on their hearts (Jer. 31.33).  God’s people will no more walk after the imagination or stubbornness of their evil hearts (Jer. 3.17).  
In the new covenant, believers are to fulfill the law of Christ (Gal. 6.2) as they bear one another’s burdens, loving one another in obedience to the commandments of Christ.  The believer is to look into the perfect law of liberty (James 1.25) for he will be judged by the law of liberty (James 2.12).  The believer is granted grace to obey through faith which works by love.  The outworking of grace in the fruit of the Holy Spirit (Galatians 5) will show what is truly in the heart.  Thus by the work of God’s Holy Spirit, participants in the new covenant will be transformed from within their hearts and renewed internally so as to please God and find blessing and peace. 

This peace is also achieved in the pardon or full forgiveness of all sins and iniquities.  (Jer. 31.34)  No sin will be found. (Jer. 50.20)  God will cleanse His people by pardoning them fully. (Jer. 33.8)  Sin will not be merely covered, but cleansed, and not for a limited time period but for all time.  

A hallmark of the new covenant is the merging of the kingdoms of Israel and Judah, the northern and southern kingdoms.  The promise of the new covenant extends to both (Jer. 31.31).  Israel will come together with the sons of Judah seeking the Lord (Jer. 50.4; Ezek. 37.15).  One shepherd-king of the Davidic line will rule over a reunited nation (Ezek. 34.23).  People bound in the new covenant to the God of the covenant are also bound inseparably with one another. 

Like the Abrahamic (Gen 17.7; Psalm 105.10), Mosaic (Ex. 40.15; Lev. 16.34; 24.8; Isaiah 24.5), and Davidic (2 Samuel 7.13, 16; Ps. 89.3, 4; 132.11, 12), the new covenant is characterized as everlasting, but with an eschatological dimension added.  It is not only new; it is the last covenant.  It will never be superseded by a subsequent covenant.  This covenant will not be forgotten (Jer. 50.5).  In other words, this is it.  Jesus Christ is the final word. The other covenants are everlasting only insofar as they find their realization in the new covenant in Christ.  The new covenant in Christ reflects a new dimension in God’s redemptive working, the establishment of something superior accomplished by a superior Mediator.  

The concept of newness implies a break with the past but does not imply that it stands in absolute contradiction to previous covenants.  There is a continuity.  For example, in the Mosaic covenant, the law was written on stone, but now it will be written on the heart.  Sin was covered in the old, but now in the new, sin will be cleansed.  Sin was passed over in the old, but not removed.  In the new covenant the Blood of Jesus removes sin in the framework of God’s just administration of the world. (1 John 1.9) David ruled over Israel, but Jesus will rule over all.  

In the new covenant, the actual replaces the typical. (all of Hebrews)  The new covenant is the real deal, the substance of the shadow, the once-for-all time accomplishment of something far-reaching and irrevocable.  It is radical.  It goes to the root.  Persistent disobedience of the people intended to be blessed by God effectually rendered the promises of blessing null and void, but in the new covenant, the promises are “Yes” and “amen.” The new covenant cannot fail to achieve God’s intended goal of heaping redemptive blessing and restoration on its participants.

Besides a continuity as well as newness in the new covenant, we can also see a corporate aspect as well as an individual aspect in the new covenant.  A one-to-one relationship of the spirit is a key factor in the new covenant, but individuality is not substituted for a corporate dimension.  Personal faith-relationship is not in opposition to a corporate relationship.  The new covenant is not just with individuals, but continues the corporate nature of the covenant community of God’s people.  (Jer. 31.31)  Anyone professing the faith of Abraham, including Gentiles, could become a full-fledged Israelite.  It is not an ethnic issue.  It is a faith issue.  (Romans 9-11)  Old covenant Israel typified the elect people of God.  Israel in the old covenant existed as a nation to represent the chosen of Yahweh just as the serpent of brass typified Christ cursed on the cross and the tabernacle typified the new covenant dwelling of God in the midst of His people.  

The Israel of God are the unified people of God, Jew and Gentile, and all who are children of God by faith in Jesus Christ.  Individuals enter the new covenant by faith, but in the corporate dimension, God works in covenant community.  Thus in Jeremiah 32.39, the Lord promises that He will give Israel one heart and one way that they may fear Him forever, “for the good of them, and of their children after them.”  It extends to children, so that the promise is to you and to your children and to as many as God will call.  (Acts 2.39)  God works in households so that Paul could say that the children are sanctified because of the believer (1 Cor. 7.14).  

Some like to think that because the law is written in the heart and all sins are forgiven that they can do whatever they want and it’s okay.  This twists the intent.  In the new covenant inward transformation takes place, but we must recognize that the old covenant also expected a change of heart (Deut. 6.6; 11.18; 10.12, 16; 30.6, 14).  The difference is that in the new covenant provision is made for the writing by God Himself of the law in the human heart.  Man is seen as unchangeable unless God grants the change.  The law is now in our midst rather that set before us.  The power is not inherent in the law but is a benefit transferred to the law from the gospel.  To put it simply, only the finished work of Jesus Christ reconcile a sinner to God and effect an act of heart-renewal by the Holy Spirit.

Oneness is established in the new covenant mediatorial work of Jesus Christ.  This results in the immediate knowledge of God.  From small to great, all will know the Lord im-mediately.  The work of Christ as Mediator is so effective that no mediator is necessary.  No one stands between the believer and God nor is there such a need.  By the Blood of Jesus believers have bold access to the Father within the veil, without any gaps.  Oneness with Jesus enables oneness with the Father.  This is a depth of communion and fellowship with God way beyond the provisions of the old covenant.

Jesus Christ formally inaugurated the new covenant by the institution of the Lord’s Supper (Luke 22.20).  Every time we partake in communion we celebrate the present reality of the new covenant (1 Cor. 11.25).  Thus believers pass from glory to glory (2 Cor. 3.18) and now have the law of God written in their hearts (2 Cor. 3.3, 6-8).  The Holy Spirit bears witness to us concerning the forgiveness of sins and the once-for-all time cessation of offerings as promised in the new covenant (Hebrews 10.15-18).  When all is said and done, every promise will find fulfillment and consummation in the new covenant.

In the new covenant we have reconciliation (overcoming alienation), the obedient work of sacrifice (overcoming guilt and liability and achieving pardon), redemption (overcoming bondage and slavery), propitiation (overcoming divine wrath), and destruction of the works of darkness (overcoming Satan and the kingdom of evil).  

We have benefits with the covenant of grace.  These include with a sampling of scripture references:

1. Pity (mercy) – Lamentations 3, Psalm 103, Psalm 59.10  

2. Protection – Psalm 91, Isaiah 41.10, Luke 10.19

3. Power – Acts 1.8, Romans 6-8

4. Provision – Genesis 22; Philippians 4.19

5. Preservation – 1 Thess. 5.23, Psalm 121.7, Jeremiah 49.11

6. Promises – Galatians 3, Ephesians 3.6, 1 Tim 4.8, Hebrews 9.15; 11.33; 1 John 2.25  

7. Pursuit of God’s enemies to their destruction – James 4.4, James 4.6, Galatians 5, 1 John 2.16; 1 John 3.8

8. Propitiation – Romans 3.25, 1 John 2.2

9. Portion – Psalm 16.5, 73.26, 119.57, Luke 12.32

10. Prayer – Romans 8.26, 1 Cor. 14.15, 1 Thess. 5.17, 1 Timothy 2.8, James 5.13, 16

11. Presence of the Holy Spirit – Luke 24.49, Acts 1.4, Psalm 139, Exodus 33, Psalm 16.11, Psalm 140.13; Hebrews 6.4

12. Prospering – Psalm 1, 1 Cor. 16.2, Nehemiah 2.20, 1 Timothy 6.17, Col. 3.16

13. Pardon – Psalm 10.3, Jer. 18.23; 1 John 1.9, Acts 5.31, 13.38, 26.28, Ephesians 1, Romans

14. Perfection – 2 Cor. 13.9

15. Peace – Ephesians 2.14, 4.3; 2 Thess. 3.16; 2 Peter 3.14

16. Partaking – Romans 15.27, 1 Cor. 9.10, 10.21; 2 Cor 1.7, Eph. 3.6, Col. 1.12, Phil. 1.7, Hebrews 3.1, 6.4, 5; 1 Peter 4.13, 2 Peter 1.4 

Can you think of others?  Try going through the alphabet and listing the multiple blessings that come to believers through the work of Jesus Christ on the cross.  This exercise will strengthen your spirit and increase your faith.  Guaranteed.

Bibliography:

DeGraff, S.G. Promise and Deliverance, Vol. I. St. Catharines,


Ontario, Canada: Paideia Press, 1977.

Hebrew/Greek Key Study Bible. KJV Spiros Zodhiates, Editor.


World Bible Publishers, Inc., 1991.

Lockyer, Herbert. All the Divine Names and Titles in the Bible. 


Grand Rapids, MI: Zondervan Publishing House, 1975.

Reymond, Robert L. A New Systematic Theology of the Christian 

Faith. Nashville: Thomas Nelson Publishers, 1998.

Robertson, O. Palmer. Covenants. Suwanee, GA: Great Commission 

Publications, Inc. 1987.

Robertson, O. Palmer. The Christ of the Covenants. Phillipsburg, NJ:


Presbyterian and Reformed Publishing Co., 1980.

Wilkerson, David. The New Covenant Unveiled. Lindale, TX:


Wilkerson Trust Publications, 2000.

Williamson, G. I. The Westminster Confession of Faith.  Philadelphia,


PA: Presbyterian and Reformed Publishing Company, 1980.

Mary Craig Ministries, Inc.
P. O. Box 4610

Fort Lauderdale, FL 33338

www.marycraig.org
[image: image1.wmf]
PAGE  
6

